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Introduction
Barbora Spalová, Jakub Grygar
This book addresses three questions about state borders: How historically established must the borders
be in order to have inﬂuence? How homogeneous – encapsulated by state borders – are national cultures
in character? How does one account for the changing regulatory capacity of transnational ties in the
contemporary world? These queries arise out of a fundamental divide in the literature on state borders and
borderlands between those who regard spaces drawn and delimited by state borders as essentially modern
constructs and those who argue that they rest on a deeper – for all human beings common – substratum:
an ability and necessity to categorize and organize world by social boundaries and material and symbolical
borders.
Our position is that this basic either-or point of view is neither ethnographically relevant to the
everyday life, practices and self-understanding of borderland-dwellers nor intellectually stimulating for
those who are dealing with the topic of anthropology of borders. The issue is not whether state borders
are an artiﬁcial construction or simply naturally given. There is nothing natural or artiﬁcial about state
borders; however, at the same time, to say that state borders are a construction does not say anything
about the power of borders to organize and discipline a space neither about the options of borderland
inhabitants and migrants to resist state practices.
The issue we raise in the book is how state borders and borderlands act and how they become taken-forgranted, how they perform, how they are negotiated, discussed, invented, and/or, at the same time, how
they are undermined, dismantled, de-constructed, and bridged over. Thus, the objects of our interest are
not the state borders themselves. We are rather interested in situations which co-create borders understood
as taken-for-granted. Our approach can be described as a focus on everyday life and constructions which
give the borders a meaning: meaning which can, but also might not, be congruent with the intentions
and expectations of the actors.
The debate about state borders in anthropology is represented by a discussion of the relationship
between social boundaries and territorial borders [Evans-Pritchard 1940], discussion of the character
of social boundaries and the character of social groups [Barth 1969; Vermulen and Govers 1994], and
topics of social boundaries, identity, and community [Rosaldo 1988]. The work of Cole and Wolf [1974],
which on the case of Tyrol showed how cultural borders can resist shifting of state borders, motivated
anthropologists to study formal and informal ties between local communities and wider political units.
Some of these works study inﬂuence of state borders on local culture [Douglass 1977, 1998; Kavanagh
1994], other focus on ways by which borders aﬀect social organizations of borderland communities
[Alvarez 1991, 1995; Price 1974], on nation-building and state-building [Aronoﬀ 1974; Pettigrew 1994]
and on creation of national ties and identities [Sahlins 1989], or on motivations of migrants crossing
the borders [Alvarez and Collier 1994]. Wide range of literature is written also about symbolism of state
borders [Lask 1994; Shanks 1994]. Monothematic issues of Ethnologia Europaea [2000] and Focaal
[2003] on borders and borderlands of states in Europe or international projects such as Border Identities
(www.borderidentities.com) then only demonstrate how established the topic of borders is in today’s
anthropology.
Many of these topics we discussed at the Anthropology of Borders course oﬀered at Charles University
in the years of 2002-2003 and 2004-2006. Inspired by a book of the same title written by Hastings
Donnan and Thomas M. Wilson and by our own research we had conducted at Czech-German-Polish
and Czech-Polish-Slovak borderlands, we focused on production of space and space-place politics, on
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practices of legitimization and reiﬁcation of these policies and on constructing and de-constructing of
internal EU borders. Later, after the expansion of the EU by ten post-communist states and in time of
increasing discussion about the newly established eastern border of the EU, we concentrated also on the
Polish-Ukraine and Polish-Belarus borderlands. Articles presented in the book reﬂect topics of the course
and ﬁeld trips which were its integral part. Although it is not easy to highlight some key words at the
expense of others, we have decided to divide the publication into three thematic chapters according to
what we recognized as the most important subjects.

Power of/at the borders
We open our collection with Jakub Grygar´s reﬂection on how external borders of European Union
are enacted, brought to life, re-created and legitimated. He sees the border as a result of the activities of
changing networks of global and local actors. Europe and national states are examined not as things but as
sets of social processes, practices, and relations. The case of the Polish-Belarusian border in the Bialowieza
Forest shows an increased inﬂuence of non-state actors (transnational bodies, Euroregions, local interest
groups) in the re-deﬁnition of borders.
The following article describes another example of a local change brought on by the involvement of
European structures. This time the “Europe” viewed by Czech NGOs dealing with Roma is reiﬁcated – it
is a cashbox with speciﬁc rules for the distribution of money, which the NGOs can use for their own aims.
Hana Synková reports on the inﬂuence of EU funding criteria and EU approach to Roma problems on
Czech NGOs.

Borderland memories
Paul Bauer is concerned with the re-engineering of territorial identiﬁcation occurring due to the
Europeanization of the cross-border context in Northern Bohemia. After a short description of the
“expulsion” of German memory of the territory during the communist era, he notices a return of this
memory to the region with the assistance of euroregional agency. Another remark concerns a new power
– the knowledge accumulated by euroregional or microregional cross-border organizations by assembling
information from the two or three sides of the border in a period characterized by a progressive dismantling
of border controls.
Barbora Spalová worked in the same region on the memory work of local Christian communities.
With the conception of the Church as a global diaspora, she describes the diﬀerent glocal spiritualities
deﬁning the social processes of a new rooting in the region with two diﬃcult pasts – “German era” and
“Communist era”.

Borderland cultures
An example of a borderland culture straddling the relatively new political borders is documented in the
article of Eva Kočárková about the “Góral culture” of the highlanders from Cieszyn Beskydy. Analysing
the scientiﬁc as well as the native (through mental maps) and the media representations of the region,
culture, and people, she shows the modes of contemporary production and maintenance of this “cultural
unit”.
Also, the balanced coexistence of smugglers and custom oﬃcers at the Ukrainian-Polish border can be
considered as a borderland culture where the border itself is the main commodity. The ﬁeld adventure
of Petr Gibas, Zuzana Novotná and Štěpán Ripka closes our book oﬀering the quotidian experiences of a
border anthropologist.

Introduction
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Enacting borders: power at interstitial places
Jakub Grygar
The text discuses diﬀerent ways in which power is constituted/ played out at the external borders of the
EU. First, I present two diﬀerent strategies relating to EU policies by which the EU external borders are
enacted. Second, I discuss Foucault’s approach to power and Nagel’s and Berdhal’s concepts of interstitial space/
Zwischenraum and ordering-bordering-othering strategies as played out at international borders. Finally, I
conclude with a discussion of the mobilization/making of networks by actors and their nodes which contribute
to the performance of the multiple levels of governance, each with its speciﬁc form, that become apparent at the
EU external borders.

EU external border policy
In October 2005, Ilkka Laitinen, executive director of the European Agency for the Management
of Operational Cooperation at the External Borders of the Member States of the European Union
(FRONTEX), gave an interview to Rzeczpospolita, one of the leading Polish dailies.1 In the interview
he said among other things: 1) FRONTEX is, apart from Europol with its seat in the Hague, one of the
most prestigious European institutions; 2) security is a serious matter for FRONTEX, and because we
– FRONTEX – analyze external threats for the EU, from terrorist groups and groups dealing with illegal
migration, we have to have secrecy; and 3) the main geographical challenges are the Mediterranean area,
as well as the Balkans and then Central Eastern Europe.
FRONTEX is an institution whose establishment is, ﬁrst of all, connected with protection. The threat
of the external EU border protected by FRONTEX is associated with terrorism and with illegal migration.
Both terrorists and illegal migrants have to be kept behind the border. The external EU border is presented
as potentially impassable barrier which is able, thanks to the newly established FRONTEX, keep diﬀerent
people and diﬀerent spaces separated.
The establishment of FRONTEX in May 2005 and its location in Warsaw is not only a result of the
long-term activities of the then Polish political representation (particularly Paweł Dakowski, Minister, and
later Secretary of State, at the Ministry of the Interior and the Administration of the Republic of Poland
played an important role in these negotiations) as was also mentioned at the interview quoted above. The
fact that an institution like FRONTEX was established is above all the result of the long-term trajectories
and path-dependencies introduced by the Hague Programme and its incorporation in the Amsterdam
Treaty which came into force on May 1st, 1999. Europe, as is “deﬁned” here 1) must be maintained and
developed as an area of freedom, security and justice; 2) is an area in which the free movement of persons
is assured 3) in conjunction with appropriate measures with respect to external border controls, asylum,
immigration and the prevention and combatting of crime.
This policy, with its underpinning keywords like freedom-security-justice closely linked to the EU
external borders, is not the only EU policy related to its external borders. An apparently quite contrary
EU policy toward its borders is expressed by European Union Neighborhood Policy (ENP). To quote the
ENP website:
1
The ﬁrst version of the paper was prepared for the research workshop “South-Eastern Europe,
Governmentalities and the Politics of Scale: Social Policy and Borders in the new Europe”, Stubičke Toplice, Croatia;
November 11 – 12, 2005. The text was ﬁnished with the kind support of the Józef Mianowski Foundation.
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“The ENP oﬀers the countries an increasingly close relationship with the EU, involving a signiﬁcant
degree of economic integration and a deepening of political cooperation in an approach founded on
partnership, joint ownership and diﬀerentiation: the principle that our work with each country should be
tailor-made to their respective interests and capacities. It will be a key vehicle for promoting our European
values, and sharing the fruits of the EU’s enlargement to the beneﬁt of our citizens and our neighbors.”
http://europa.eu.int/comm/world/enp/index_en.htm (acceded 30-10-05)

This policy, resulting through the support of transborder cooperation, has a long tradition which can
traced back to the 1950s when the ﬁrst examples of transborder cooperation emerged. Probably the bestknown example of this policy is seen in the establishment of Euroregions. Trans-border cooperation has
been motivated by the desire to remove barriers separating regions and communities on either side of the
borders in these regions and to overcome everyday problems aﬀecting citizens in border regions.2 This
point was also stressed in the editorial of a special issue of Lace magazine (2/1998), a journal published by
Association of European Border Regions (AEBR), an NGO funded by the European Commission and
the Council of Europe, focused on external borders,:
“The cross-border co-operation on external EU borders is still only in its infancy. The inhabitants
of frontier zones will have to adopt a common way of thinking, looking ahead to a European future,
overcoming the old animosities and prejudice arising from historical circumstance, modifying the eﬀects of
the isolation they have endured, promoting economic growth and moving rapidly towards the assimilation
of Europe, whilst retaining their own identity.” (Lace magazine, 2/1998: 1)
The opinion that simply closer cultural contact will help increase cross-border co-operation on the
external EU borders may be too rosy a picture. This does not, however, prohibit it from being an opinion
that is widespread.
Despite the serious diﬀerence, even contradiction, between them, the two policies complement each
other and have a major common goal: the control of borders (borderlands). The policies of FRONTEX
and ENP are not policies contrary to each other. Rather, they are mutually supplementing strategies of
control: by dint of the delimitation of a freedom-justice-security space, transborder cooperation, and the
export of “European values” and “European standards”, the EU external border is permanently brought
to life, re-created, re-enacted and legitimated.
The permanent negotiations of borders – the contests about their character, what they should enclose
– is something that does not take place only on the level of “high policy”. More distinctly, although not
always so discursively marked, these identiﬁcations of borders can be studied in everyday practices in the
EU borderlands. For it is precisely there that take place the encounters, negotiations, reactions to each
other and mutually strengthening and or making fragile that constitute the real life of all the “high” and
“low” policies.

2
Among the main actors who have actively promoted this policy are the Association of European Border
Regions (AEBR), since its establishment in 1971, and the EC initiative Interreg introduced in 1990. Among the programmes
which have supported cross-border cooperation at EC/ EU external borders were the Phare Cross-border Cooperation
(CBC) Programme and the Tacis Cross-border Cooperation (CBC) programme. Speciﬁc examples include programmes
supporting inter-regional cooperation: ECOS/ Ouverture, the MED Programmes under MEDA, and inter-regional
programs supported under Phare and Tacis (Phare & Tacis Demoracy Programme; The Phare Partnership Programme;
the Phare and Tacis LIEN Programme; the Phare-Tacis Joint Venture Programme, JOP; Phare Small & Medium-sized
Enterprises Cooperation Programme, COOPME; Baltics Projects Facility, BPF).
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Micro-politics in the borderlands
As an anthropologist I am interested in how two or more not always congruent concepts of open/
closed borders are played out in the borderlands and at international frontiers. How is the EU external
border, by dint of its “opening” and “closing” policies/ practices, played out, how are these diﬀerent more
or less complementary strategies enacted? And also, which actors are called upon to participate, which
actors are recognized as appropriate for participation in these enactments. In his classic text about power
Michael Foucault writes that:
“Power must be understood in the ﬁrst instance as the multiplicity of force relations immanent in
the sphere in which they operate and which constitute their own organization: as the process which,
through ceaseless struggle and confrontations, transforms, strengthens, or even reverses them; as the support
which these force relations ﬁnd in one another, thus forming a chain or a system, or on the contrary, the
disjunctions and contradictions which isolate them from one another; and lastly, as the strategies in which
they take eﬀect, whose general design or institutional crystallization is embodied in the state apparatus,
in the formulation of the law, in the various social hegemonies.” [Foucault 1990: 92-93; emphasized by
me]
“[An understanding of power] must not be sought in a unique source of sovereignty from which
secondary and descendent forms would emanate; it is the moving substrate of force relations which, by
virtue of their inequality, constantly engender states of power, but the latter are always local and unstable
[…]. Power is everywhere not because it embraces everything, but because it comes from everywhere. And
“Power,” insofar as it is permanent, repetitious, inert, and self-reproducing, is simply the over-all eﬀect
that emerges from all these mobilities, the concatenation that rests on each of them and seeks in turn to
arrest their movement …power is not an institution, and not a structure; neither is it a certain strength
we are endowed with; it is the name that one attributes to a complex strategical situation in a particular
society.” [Foucault 1980: 92-93]
Foucault says we can not understand power relations if we begin with the macro level of analysis of
class, gender or state oppressions. To truly understand power we need to begin with the local and see the
patterns of practices and discourses and their interrelations and how they have become inert and seemingly
ﬁxed. However, Foucault’s notion of the omnipresence and speciﬁcity of power relations contradicts his
call for resistance and makes social change untenable. Foucault frequently uses language that argues that
power “pervades the entire social body” or is “omnipresent.” Thus all of social life comes to be a network
of power relations. Moreover, if power is everywhere at all times it is functionally equivalent to saying
power is nowhere. Power just is.
Anyway, Foucault himself is not entirely consistent in his various descriptions of power. ‘Power in
the substantive sense, “le” pouvoir, doesn’t exist…power means…a more-or-less organized, hierarchical,
coordinated cluster of relations’ [Foucault 1980: 198], despite the fact that it ‘is never localized here or
there, never in anybody’s hands, never appropriated as a commodity’ [Foucault 1980: 98], never alienable
or transferable. Foucault rejects what he calls the juridical/liberal/economic view of power as ‘that
concrete power which every individual holds, and whose partial or total cession enables political power
or sovereignty to be established’ [Foucault 1980:88]. Yet he sometimes reiﬁes power as beyond individual
or even collective control: ‘the impression that power weakens and vacillates…is…mistaken; power can
retreat…reorganize its forces, invest itself elsewhere’ [Foucault 1980: 56].
Foucault’s inconsistency in his thinking about power is not the only problem we have with the
application of his theories to the borderlands. Ethnographical observations at the borders show that the
relations between people, things, territories, material objects and discourses are neither transparently
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organized, simply hierarchical nor coordinated by a hidden dominating force. It becomes visible especially
in the moment when we take into consideration the perspective of the “small” and “weak” actors and when
we focus on everyday praxis. In this perspective becomes visible a concept upon which Foucault does not
reﬂect: interstitiality – a notion developed ﬁrst by Siegfried Frederick Nadel, and later by Daphne Berdahl
and Hastings Donnan.
Daphne Berdahl, an American anthropologist who conducted her research in the border village Kela
situated at the former East German-West German border, wrote that despite the high visibility of the state
much of the political regime remained an enigma. With its actions (and some actors) shrouded in secrecy
and with its seemingly arbitrary use of power, the state was able to sustain a mystique of the unknown.
According to Berdahl this sense of secrecy not only created a space in which people sought to determine
“the boundaries of the possible”; it also endowed the regime with an almost supernatural quality. The
state and its actions became something people had to interpret, and the regime derived power from the
way in which it was interpreted, enacted, and even resisted. The interplay between above and below, says
Berdahl, between the known and the unknown, between the state and its citizens was crucial in sustaining
the socialist system in East Germany [Berdahl 1999: 45].
Berdahl does not write only about communist power/the power of the totalitarian state. These words can
be read also as a description of the action which is peculiar to each state. What makes these practices visible
is not that they are acted close to the closed and impermeable international frontier. Berdahl writes about
power and about a border which separates two discursively strongly divided actors. However, it does not
mean that we cannot ﬁnd relationships and practices which overlap and exceed these particular - although
often sharply depicted – distinctions. Power is not homogenous in the EU (rather is heterogeneous, localized
and enacted through the engagement and enrollment of diﬀerent actors, as was demonstrated in the case of
FRONTEX vs. ENP). Power is the result of the engagement of diﬀerent actors who follow their own goals.
The crucial aim in my research at the external EU border is to explore how political regimes – the
regimes of the EU, the regimes of nation states - are aﬃrmed and contested in everyday practice. Viewing
the state/ EU not as a thing but as a set of social processes/ practices and relations, I attempt to provide
what Katherine Verdery called an “ethnography of the state” [1996: 209], what Michel-Rolph Trouillot
referred to as an “anthropology of the state” [2001] and what Hastings Donnan with Thomas Wilson
termed an “anthropology of borders” [Donnan, Wilson 1999: 14]. I am interested in the daily routines
and practices of the state/EU, including the activities of institutions and organizations that form the
microfoundation of power in everyday interactions.
Of particular relevance is the way in which these institutions, and individual participation in them,
contribute to the aﬃrmation of the border regime(s) by controlling the territory/ borderland. Daphne
Berdahl, in her book mentioned above, introduced in her analysis the German term “Zwischenraum”
– an in-between space – a term which is very close to another one – interstitial: a generic term of
reference to the space between diﬀerent structures or objects. Both terms are refer to what might be called
the microfoundation of power. While “interstitial spaces” refer to the interpersonal relations between
“human beings who make up society and the day-to-day interactions and communications through which
institutions, associations or legal machineries operate” [Nadel 1956: 171-172, cited in Donnan, Wilson
2003: 11], through the concept of Zwischenraum Berdahl has attempted
“[T]o describe the space between the parameters of the known, in which people [under socialism]
negotiated limits of the possible and, in so doing, helped to deﬁne them.” [Berdahl 1999: 46]
This notion of Zwischenraum, with its spatial connotations, implications and connotations to
interstitiality, obviously shares certain aﬃnities with the borderland metaphor. On the other hand, it is
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also distinct from this metaphor (hence Berdahl´s choice of a diﬀerent term) because of its relationship
to the dynamics of state/ EU power. The Zwischenraum-interstitiality refers to a space in between people
and (state) institutions and/ or between state/-s and society/-ies and/ or cultures. Focusing on the study
of everyday practices we can avoid a taken-for-granted perspective: what I argue is that practices often
emerging from this interstitial space, invest the state/ EU with an idealized power and knowledge – an
imagined omniscience based on the state/ EU’s omnipresence.
At international frontiers and in all discussions about EU external borders, “idealized power” can be/
is much more present and visible. “Idealized power” is present not only in the concrete spatial politics
promoted by the EU, but also in the bordering-ordering-othering discourse (political as well as scientiﬁc)
concerning the external EU borders. Two kinds of practice are at stake: discursive acts and action.
Perhaps for these reasons, many anthropologists interested in applying Foucault’s concepts have
avoided his descriptions of power, and instead concentrated on his idea that power is vested, even created,
in discourses of ‘truth’ or knowledge rather than in any Weberian command of (potential) force.
[R]ules of right […] provide a formal delimitation of power; […] eﬀects of truth that this power
produces and transmits […] in their turn reproduce this power. [M]anifold relations of power which
permeate, characterize and constitute the social body […] cannot themselves be established, consolidated
or implemented without the production, accumulation, circulation and functioning of a discourse.
[Foucault 1980: 93]
Reiﬁcation, which appears as a by-product of these strategies is an epistemological problem leading to
the question of the role of institutions, discourses as of a set of empowered texts and practices (Bourdieu
1991). According to Bourdieu, once established, lived categories of common sense (identity, nation,
borders, Europe..) lead one to forget that, ﬁrst, practical classiﬁcations are always subordinated to practical
functions and oriented towards the production of social eﬀects and, second, that practical representations
may contribute to producing what they apparently describe or designate as (objective) reality. Discourse
is an action. Discourse(s) about borders, as is the case for all discourses, are performative discourses which
create a new situation through a new deﬁnition of an old reality. “We think in a language and through the
language we create ‘facts’” [Bourdieu 1991].
The social world is both will (intentionality) and representation (action). The bordering process we
can see at the external EU frontier between Poland and Belarus is a dynamic component of the social
production of space (the delimitation of the new border between Poland and Belarus/USSR in 1945),
of the making of history (Polonization/Sovietization of the newly acquired borderlands), and of the
constitution of society (making the Polish/Soviet/Belarus nation).
Seen this way, as active parts of the contextualizing of human life, borders and bordering are always
simultaneously and interactively spatial, historical and social. This positioning connects the regulatory
power of borders and boundaries to perhaps the most fundamental principle of the spatiality of human
life: an existential framing [Soja 2005: 33]. A framing that is at once obvious, yet rarely recognized or
examined explicitly as omnipresent.
However, omnipresence does not mean unchanging durability. What has changed most in the last two
decades has been the containing eﬀect of international borders, their degree of permeability to the ﬂow of
people, goods, money, ideas and information. In combination with increasing trade ﬂows, the increasing
Europeanization and globalization of ﬁnance capital refocused economic power in a reorganized hierarchy
of nodal centers. This increasing globalization of commercial, ﬁnance and industrial capital has led some
to proclaim the coming of a “borderless world” and the “end of the nation-state”.
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Nevertheless, international borders are not changing in terms of their physical demarcation; they are
not falling down. Rather, what we are witnessing is that they change to become more porous to economic
and cultural ﬂows; and that the international/external borders of the EU are questioned in terms of their
functions in new and diﬀerent ways.

The Case of the Białowieża Forest Border-Crossing
On the following pages I would like to draw your attention to the problem of the recognition of the
actors who participate in the constitution of the EU external border. Hence, not only those concerned
in the diﬀerent policies of establishing borders, but also in what ways the policies are established at the
microlevel of everyday life.
I will demonstrate the theses outlined above on the case of the border between Poland and Belarus
crossing through the Białowieża Forest. The Bialowieża Forest – as written at one of the many websites
enticing tourists to come and spend a few days there – is “the jewel of both European and world-wide
lowland forests: wild, primeval, with a unique rhythm of phenomenal nature, captivating and enthralling,
one of a kind, the only one preserved in such an extraordinary form”. In 1977, the Park was recognized
by UNESCO as the Biosphere Reserve, and in 1979 designated as a World Heritage Site, the only such
natural site in Poland. Besides all these facts which make the Park attractive to many tourists, it is also a
Park situated at an international frontier: one part in Poland, the second in Belarus. The border passing
through the Park since 1945 has divided not only a formerly united territory, but also its population. The
following paragraphs show ﬁve diﬀerent practices and strategies contributing to the enactment of power
at an interstitial/ Zwischenraum place:

I. Borderland dwellers and their territorial/political identities
Borders and borderlands are inhabited by human beings, each with his/her own speciﬁc conceptualization/
experience of the inhabited place, encumbered by his/her biographical situation, interpretation of the
past and expectation to the future. Thus, for the Polish, the Polish state border dividing/connecting
Poland and Belarus, Poland and Ukraine, Poland and Lithuania separates two spaces which according to
most of them belong together and, consequently, one of which is a “nationalized” space. For “mrówky”
[ants], as local smugglers are called in Polish (and who should be perceived rather as participants in
an informal economy), the border represents two unbalanced economic systems which – thanks to its
crossing and the undermining/eating away of its authority – makes their life in the post-socialist period
more comfortable.
The authority/power of the border itself are somewhat undermined here. Those who connect their
lives with the border (or the border itself has connected with them) take the border seriously (one could
say they have no choice) and sometimes they are scared of it (“It would be better not to approach the
border”, can be heard in this borderland region without a nearby border crossing). On the other hand, its
impersonal authority is frequently undermined by a connection with the concrete face of a “Mr. Capitan”
– which might be the face of a neighbor, an acquaintance or just a face of someone who is obliged to me
or to my family.
Another powerful actor we can identify in the debates about border is culture. Culture is used as an
argument during recollections of the past, delimitations of regions by state border, and in debates on
its “essence”. It works as a tool that diﬀerentiates people, sometimes legitimizing or de-legitimizing the
state’s authority, but always as something what cannot be neglected. It comprises a ﬁeld of confrontation
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for contesting social groups. Thus “culture” is much more a matter of power, and not only of analysis.
Culture, seen as a practice and simultaneously as a set of interpreted symbols, can be conceptualized
as a discourse, a social practice, and an arena in which values, norms and the patterns of meanings of
cultural actors are permanently negotiated (Mitchell 1995). The diﬀerence between local inhabitants at
Polish –Ukraine/Polish-Belarus border is not only in their nationality (some of them are Polish citizens
self-identiﬁed as Ukrainian, Belarusians, some as Poles) or religion (Orthodox or Roman-Catholics). The
diﬀerence can be – and also very often is - drawn according to their “rootedness” (some of them are local,
some of them came from further inland). Thanks to this seemingly banal fact we can understand what the
border means for locals:
for those who avoided the
resettlement of Ukrainians and
Belarusians organized by the Polish
state after WWII, the border is (among
others things) a threat and an unwanted
alien in their own lives separating them
from their relatives;
for (younger) newcomers
from inland who do not share the
same interpretation of history as local
autochthones, the border is (amongst
others) a chance for the improvement
of their economic situation.
A situation captured by a picture in
the Białowieża Forest in July 2005, at
the Polish-Belarus border might serve
as an example.
The Poles have Belarus nationality
and want to cross the border to visit
their extended family which remained
in the USSR after the delimitation of
this international border in 1945.

The picture shows the demonstration of power in a few square
meters: The Belarusian border guard is talking to Polish citizens
who want to cross the border.

II. Identiﬁcations of the region and their current actualizations
The border-crossing itself is situated in the Białowieża Forest, known as the traditional hunting area
of the Polish kings and Russian Tsars (who alternately ruled over the area) and as the only area where you
can see free-range European Bisons. The Białowieża Forest is a National Park on both sides of the border.
While in Poland the park is relatively open for tourists and for academic research activities, in Belarus
the entire area is marked as a strictly protected zone. People who we interviewed thought that the main
goal of the restriction is not the protection of nature, but rather the protection of Lukashenko and his
hunting cottage. We often heard phrases such as: “Do you want to cross the border? That’s where the area
of Lukaschenko is”. Lukashenko thus continues the tsarist hunting tradition and in the delimitation of
the area as strictly under the “tsar’s” control.
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III. Internal and foreign policy of the states
Behind a green iron gate is the place for the border guard. The poles in the picture are waiting for a
clerk from the Belarus Białowieża National Park (according to our informants, probably someone who
signed a contract with the Belarus secret police, which to this day still maintains the name KGB) who
will accompany them through the Park (the area is a strict national park zone with limited movement of
people, and everybody who wants to enter the zone must be accompanied by a ranger). Although for a
long time attempts have been made to open the border up for tourists and bikers, the results in 2005 were
still weak. We heard stories of people waiting at the border crossing for long hours, with valid Belarus
visas and with stamps in their passport given by the Belarus guard enabling them enter to Belarus, but
clerks from the Belarus National Park found they had no reason to pick them up because “there are only
two of them”.

IV. Technological barriers
Another interesting thing is the ploughed up earth just in front of the gate. The strip of ploughed
up earth goes all along the Belarus - Polish border, and to some extent you can ﬁnd it also at other
areas along the former USSR-Polish frontier. This “technological barrier” and also a wired, 2,5 - 3 meter
high fence was built in the early 1980s
as a protection against the Solidarity
movement in Poland. Its distance from
the frontier varies: from a few meters
to two kilometers. The fence and also
the ploughed up strip is being used
on a day-to-day basis, partly with the
support of Polish and EU institutions
as a tool against illegal migration. The
white line crossing the street is strictly
speaking the border, both visualized
and magic. This re-appropriation of
technologies for diﬀerent “ideas” and/
or “regimes” is also demonstrated at the
border-crossing Medyka, at the PL-UA
border. The white line crossing the street
is guarded by Polish border police:
Picture from PL-BY border-crossing in Medyka: Bored Polish
According to the Polish border
police “standing” on guard.
police, the Białowieża Forest (and its
mosquitoes) works as a natural barrier
against illegal migration and thus the Polish border patrols and Belarus KGB and border guard may focus
nearly solely on the control of roads. According to one villager from Białowieża, the belief is nonsense
and the forest is occupied not only by bison. She herself had her own indirect experience with illegal
migration.
The Białowieża Forest, or more particularly its red-colored zone of strict nature protection, itself can
be seen as a restricted border zone.
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V. Materialization of the bordercrossings, the power of architecture
Finally, the check-point boxes. The bordercrossing was established before Poland joined
the EU, when it worked only for so-called
“small-scale traﬃc”. After May 1st, 2004 almost
all the cross-border regimes of new states were
harmonized with the rules and guidelines of the
EU. The fact that the Białowieża border-crossing
is now open not only for local people, but also
for tourists is seen by local/Polish ecological
activists as a potential threat. The border-crossing
is interpreted as another tourist attraction in
the locality; however, the absorption capacity
of the Białowieża region is limited. Nowadays
there are 1000 rooms for tourists (Białowieża
itself has about 800 inhabitants); a signiﬁcant part of this accommodation is focused on higher paying
clientele. (When I visited Białowieża three months later, the new border-crossing was becoming reality:
two deforested hectares, the construction of a new check point with bunkers protecting against eventual
air strikes ...- one of the EU instructions.)
In these strategies the border itself can be recognized as an active actor. Albeit an impersonal actor,
its activeness is presented as taken-for-granted, however in eﬀect its artiﬁciality is permanently represented. Border-crossings or the borders themselves are not only icons and symbols of state power or of
political regimes. They also reiﬁcate them, materialize their power and status, and thus make them much
stronger.
Borders equipped with HI-TECH thermo-vision cameras which are able to recognize a man at a
distance of 10 km, border crossing equipped with radio detectors, palpitation detectors and omnipresent
cameras, cars with advertising slogan “Przewaga dzięki technice - Vorsprung durch Technik” [Leading
through technology], all these non-human actors negotiate the character of the border with women
smuggling cheap cigarettes, hiding them under their shirts, behind the doors of a customs house, in litter
baskets (see Novotná, Gibas, Ripka: “The passage of a cigarette package“ in this volume). Power – and
those who it renders powerless – are much more visible at the borders.

Conclusion
The question of power at the border, its enactment and interstitial places, is not only a theoretical
question dealing with concrete places without wider relevance. What we can observe at international
frontiers - as was visible in the case of the border crossing in the Białowieża Forest – is an inosculation and
cross-fading of local and global practices and governmentalities. James Ferguson and Akhil Gupta write
that it is necessary:
“[T]o treat state and non-state governmentality within a common frame, without making unwarranted
assumptions about their spatial reach, vertical height, or relation to the local [...]. For the central eﬀect
of the new forms of transnational governmentality is not so much to make states weak (or strong), as to
reconﬁgure states’ abilities to spatialize their authority and to state their claims to superior generality and
universality” [Ferguson and Gupta 2002: 994, 996].
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Michel-Rolph Trouillot’s ‘anthropology of the state’ that studies the respatialization of “practices,
functions and eﬀects without prejudice about sites or forms of encounters” [Trouillot, 2001: 131], in
which neither the state nor, indeed, any other agency, is ‘ready made’ and available for anthropological
analysis outside of speciﬁc practices and encounters, follows a similar logic. In this text, I have argued
that a ‘borderland’, which involves a simultaneity of national and transnational practices, represents
something of a limit case, precisely because the state is ‘present’ in quite speciﬁc, demonstrable, ways at
‘its’ borders.
Globalization is everywhere and aﬀects state borders, as well as that and those which the borders want
to enclose. Anyway, an emerging ‘anthropology of policy’ which studies these “localizations of global
processes in the contemporary world” [Shore and Wright, 1997: 13] explains that those who used to
be recognized as global actors (ﬁnancial markets, international division of labor, EU commission) are
not a priori powerful, and those who used to be recognized as local actors (smugglers, prostitutes, their
costumers, people living in the borderland), as well as the consequences of their strategies, are not a priori
feeble. The power they use to achieve their goals and through which the border can be re-established and
reiﬁcated thus can be oﬀset (or its eﬀects, at least).
What is interesting for anthropology is how two or more not always congruent concepts of open/
closed borders are played out at borderlands and international frontiers, as I wrote some paragraphs
above. Recognition of the actors who are called upon to participate is important in these processes. But
the results are also determined by capacities or resources of power, including networks of humans and nonhumans. Is there a quantum of power or are the sources of power limited?
The multiplicity of actors involved in the bordering-ordering-othering process is the issue.
The Iron Curtain was not only “iron”/strong because the border between the East and the West was
demarcated by a wired fence. Its power was derived from the fact that only a limited set of actors was
allowed to negotiate it. What purveys in relation to the EU external border is the dynamic mobilization of
diﬀerent actors and the contextual establishment of their diﬀerent networks. Illegal migration, transborder
cooperation, national minorities and their claims for recognition, the statements of Ilkka Laitinen or other
EU oﬃcials, powerful public/media discourses about those who are recognized as Others, discusions/
identity-talks about centers and peripheries, cultures, civilizations... all these can be used and operatively
connected for support for or against delimitating Europe and non-Europe. Access to the situational
advantages of nodality becomes a source of social power. The borders of these nested and networked nodes
are ﬂuid and conﬁgured by movements and ﬂows into functional or activity spaces.
Hence, when we are talking about the external borders of the EU, we should also talk about how
individuals and their social networks negotiate their own position in situations of the discursive and
institutional growth of the redeﬁnitions of borders. How are national borders negotiated as borders of the
EU and what meanings does this “new” border co-construct?
The issue is not only who can be mobilized, but also who is mobilized. The identiﬁcation of discrete or
nested territorial levels is becoming more diﬃcult in the context of complex overlapping networks. Old,
long-standing territorial clashes very often rooted at the borderlands of European states are nowadays
de-territorialized in a way: they rely on a concrete locality or a nation state, but also on new actors which
have been introduced to the scene: transnational institutions and networks created by these institutions
and into which they are embedded.
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Roma nation and excluded individuals: Transformation of
European initiatives in Czech Republic
Hana Synková
Practices of Czech NGOs working with Roma are inﬂuenced by discourses on an international level. I deal
with two groups of discourses trying to dominate the ﬁeld. Romani identity discourses have been Europeanised
through recent migrations of Roma and the EU accession process. The other signiﬁcant group of discourses are
the discourses that concentrate on social position of Roma, primarily the discourse of socially excluded people.
On the example of several European initiatives, I show how the discourses clash, interact and are transformed
on the local level. I argue that Romani organizations, being structurally disadvantaged on the NGO market,
have several strategies of supporting their authority and surviving in the ﬁeld. One of these strategies is the
participation in national and international initiatives and the other is a bigger ﬂexibility in using discourses.

Identity discourses
During my research among Czech NGOs doing social work with Roma I was interested mainly in the
local power diﬀerences and deﬁnitions of the “people whom we are helping.” It became quickly clear that
the discourses are not created just locally but are connected to and are inﬂuenced by the international
level, by discourses that try to deﬁne “who are Roma and how to build a policy towards them” in general.
The discourse is treated here as a Foucauldian battleﬁeld that is produced in the battle with strategic
aims and tries to institutionalize its view of the world. I look on several levels/sites of manifestation of
these discourses – local/organizational, national and international. This article is the ﬁrst attempt to
describe these connections and show how NGOs, experts and activists in Czech Republic deal with these
discourses.
Discourses that struggle over ethnic identity are a particular case of struggles over classiﬁcations, in
other words, struggles over the monopoly of the power “to impose the legitimate deﬁnition of the divisions
of social world and, thereby, to make and unmake groups.” [Bourdieu 1991: 221, italics in original]. I treat
groups as social constructions that are created through social action [see e.g. Szaló 2006, Barša 2006].
Sites of struggles over the “group making” in my case are discussions about Romani identity, writings
about social exclusion or ﬁlling out forms to get grants for socially disadvantaged people. Actors in the
ﬁeld are trying to authorise their views of reality through forming coalitions and supporting discourses,
some of which have more authority than the others.
In the beginning of the nineties, there was not a great interest in Romani issues on the national
and European levels. Marushiakova and Popov [2001: 45] claim that state policies concerning Roma
“were always secondary to more important national interests, e.g. other minorities which were of more
immediate concern (…).” Guglielmo and Waters [2005: 763] say that Roma people have always been on
the “borderlands of social legitimacy”, that means they were treated and perceived as outsiders. Under
socialism, still, the existence of such a group was frequently denied and Roma were called (as was the case
in Czechoslovakia) “citizens of Gypsy origin”.
After 1989, Roma in Czechoslovakia were oﬃcially recognized as a national minority and got the ﬁrst
opportunity (except for the short existence of Association of Roma and Gypsy in the years 1969-1973) to
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freely associate on ethnic basis. In Czech Republic, many civic associations supporting Romani interests
and even political parties were founded by the Romani activists, members of the small Romani socialist
elite, many of them active in Romani issues before 1989.1 During the 90’s a second, better educated,
generation and more women came on the stage.2 There were some conﬂicts between the generations
about the right of representation. The goals of organisations have been diverse as have their conceptions
of Romani identity (see below). The movement has been supported as well by non-Roma who were
connected to Roma through personal relationships, professional interest, or anti-discrimination ideals.3
The transition period was hard for the majority of Roma and discrimination arose. During the nineties,
there has been migration of settled Roma from Czech Republic and other post-socialist countries. The
reasons for their move were not only economic as was often presented in the media, but were triggered
by combination of social, political, symbolic and economic factors as well as individual motivations
involving marriage, escaping family conﬂicts or preserving one’s social status [Synková 2004].
The political and media interest in migration contributed to Roma becoming an important issue
in EU accession process. This process subsequently enhanced Romani identity politics. According to
Rachel Guglielmo and Timothy Waters [Guglielmo, Waters 2005], the EU commitments to enlargement
and “common values” have contributed to the conceptual change of Roma status from “migrant” to
“minority”. Previously, the Roma were seen as aliens that should be controlled on the basis of security
policy (at ﬁrst, Roma were addressed by the “security organization” Organization for Security and Cooperation in Europe, OSCE), later on it became normal to address them on the basis of internal human
rights policy. Roma became a “national minority” and minority rights protection was made an accession
priority for Bulgaria, Czech Republic, Slovakia, Hungary and Romania.
In Czech Republic, several types of discourses of Romani identity can be recognized according to
Vermeersch’s analysis of interviews with activists [2001]. The ﬁrst one is a discourse of non-territorial
European nation that tries to get Romani representatives to the institutions and collaborates with
international organizations like Roma National Congress or International Romani Union. Founder of a
political party Roma Civic Initiative Emil Ščuka was in 2001 elected as the president of IRU. The second
discourse tries to negotiate minority rights and supports the creation of anti-discrimination policy. The
activists maintaining this discourse are more active on the national level. Some NGOs do not develop an
elaborated discourse, just claim to have the right to do things “our way”.

Excluded Individuals
The second group of discourses tries to consider Roma as a social group or even dissolves the group to
mere individuals. The proponents of this discourse say that collective rights and identities are important,
but what the people encounter in their everyday lives is exclusion. There are no jobs, people are unemployed
and with the loss of working habits, they get caught in a “vicious circle of social deprivation”. The main
solution would be to give people work, individual assistance, and to open legal ways of working abroad
which would improve their position. This discourse is very cautious to deal with identity issues, because it
does not want to mix the issues of poverty with the issues of ethnicity. The proponents say that not all the
Roma are poor, therefore it is dangerous to mix the two issues. The main thing is to guarantee everyone
his/her rights as a citizen, regardless of his or her ethnicity. Some Roma according Vermeersch [2001: 15]
prefer this approach as they ﬁnd it hard to build a movement on a negatively stereotyped identity: “The
1
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more they stress identity the more they appear to be held responsible for ‘Roma problem’.”
We can cite an example of this discourse from the Czech NGO Člověk v tísni/People in Need4 from
their article “How to Fight against Social Exclusion” in monthly Work and Social Politics: “The point
of departure for ﬁeld social work and other social-integration projects is the concept of so-called new
poverty or social exclusion. … Most of their [poverty enclaves] inhabitants are Roma, some of them
self-identiﬁed, but mostly they are recognized as ‘Roma’ by the society on the basis of their assumed
‘race’. … The result of this labelling process is the emergence of the aggregation in one neighbourhood
of mutually unrelated and unacquainted nuclear and extended families, which, more than by any ethnic
culture or functional social network, are connected by a common dreary situation and the fact that all
fulﬁlled the dominant criteria for ‘Roma’. We can generally say that in so called ‘Romani ghettos’ on
the one hand survived some of the elements of traditional culture of Romani settlements; these are on
the other hand overlaid and heavily modiﬁed by the culture of poverty. Philosophy of social ﬁeld work
derives directly from this analysis of the problem. Help must be individual. If it is to be eﬃcient, it must
take into account the process of exclusion as well as personal situation, needs, capabilities and personal
characteristics of a client. Practice shows that ‘ethnic’ aﬃliation is not pivotal in this respect. The main
goal is to help individuals who are capable and willing to cooperate on changing their situation towards
social advancement, integration into society and liberation from the poverty trap, which for them means
the redistribution or mutual sharing of all income and outcome within the scope of an extended family.”
[Mikuš 2006]
This discourse sees people as individuals aﬀected to a certain extent by the majority labelling but mainly
by their socialisation in the socially excluded milieu that “brings them down”. If they are to be helped,
they must show their interest and enter into a contractual client-social worker relationship. Muﬀels and
Tsakloglou [2002: 1-20] call this approach “capabilities approach”. Proponents of this discourse in Czech
Republic are mainly anthropologists from the University of West Bohemia in Pilsen, some experts like
Roman Krištof from International Organization for Migration and most of the majority NGOs like
Člověk v tísni or Klub Hurá kamarád in Pardubice. There is a link between the government and these
organisations; the journal I have quoted from is the oﬃcial Journal of the Ministry of Work and Social
Aﬀairs.
In Europe and elsewhere, European Commission or International Organization for Migration favours
this discourse. In the European Commission, the discourse of social exclusion was supported by the
Lisbon strategy: “The Lisbon European Council of March 2000 asked Member States and the European
Commission to make a decisive impact on the eradication of poverty by 2010. ... Member States coordinate their policies for combating poverty and social exclusion on the basis of a process of policy
exchanges and mutual learning ….” [European Commission 2006]. EU thus pressures states to deal with
the “social exclusion” and oﬀers even instructions about how to do that. The key element of these policies
is social integration through labour-force attachment. Paid work is represented as the primary legitimate
means of integrating individuals of working age into society.

4
PIN is the biggest majority organization in CR that specialises in development programmes all over
the world. After the migration of Czech Roma to Great Britain, it started its social ﬁeld work named “Roma Project”,
where many Roma worked. The name of the programme was slowly deethnicized and the current title of the project is
“Programmes of Social Integration”. Its 82 employees are coming mainly from the majority population. Professionalism is
the main criteria for becoming an employee of PIN.
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From Theory to Policy Concept
The concept of “social exclusion” itself is a new concept (however we may trace its roots to Marxism
and its capitalist exclusion of lower classes) that at the beginning of the 90s began to complement or
sometimes superseded the concept of poverty. In social sciences, poverty was formerly understood as
the lack of resources, mainly economic ones. Among the theorists of poverty, Oscar Lewis [1966] is
known for his concept of the “culture of poverty” which is formed and reproduced by the people living
in this lack for a long time. The concept has since been critiqued for its assumption that poor people
need to be regarded and treated diﬀerently from the rest of society [Goode, Eames 1996]. Eames and
Goode [1996: 410] argue that the behaviour of the poor is rather a realistic adaptation to a bad set of
circumstances (structural elements). Lewis has been critiqued as well for the omission of a social context
of the situation of people living in poverty. From the need to include this context and causes other than
economic marginalisation, the concept of social exclusion was born.
This concept tries to change the understanding that leads from ‘low income through process of
impoverishment to poverty’ to ‘the multidimensional factors that lead through the process of social
exclusion to deprivation.’ It shifts analysis from the social and political implications of poverty and it
concentrates on reasons that prevent people from participating in the mainstream society.
Some authors, like du Toit [2005: 16; stressed by author] still prefer to use the concept of poverty,
however reformed one (e.g. chronic poverty, new poverty, structural poverty), as they ﬁnd it more useful for
analysis: “it is not a coherent analytical term, but largely a policy buzzword culled from European debates
about the welfare state [Silver 1994]. … this conceptual baggage brings a real risk of oversimpliﬁcation.
The complex and dynamic processes of marginalization that form such an important dimension of
chronic poverty require us to go beyond the simplistic dichotomy between inclusion and exclusion and
the assumption that inclusion is necessarily beneﬁcial; often the problem is not that poor people have
simply been excluded from particular institutions, resources or larger processes, but that they have been
included on inequitable or invidious terms [Apthorpe 1999, Bracking 2003, Murray 2001].” I consider
his analysis important for my description of the position of Romani NGOs.
In Czech Republic, anthropologists from Pilsen and sociologists from Brno have extensively worked
with the concept of exclusion. Sociologists from Brno have been working on several grants concerning
social exclusion and inclusion and marginalized groups in Czech Republic, have founded an Institute
for Research on Social Reproduction and Integration, which encompasses research projects of the entire
faculty and are actively publishing on this topic.5 They study social exclusion on several levels (as a process
of interaction of individuals, social groups, and social systems) and treat Roma as one of the marginalized
groups.
Anthropologists from Pilsen have been mixing concepts of poverty with concepts of exclusion. One of
their most vocal representatives, Marek Jakoubek, suggests considering Romani settlements as “enclaves of
the culture of poverty” [2004: 292]. He tries to deconstruct Roma to the point that he claims their nonexistence in the national sense. The only bearers of Romani culture are Roma from Slovakian settlements,
because “their communities are relics of traditional society, the principle of which makes the establishment
of a nation impossible” [2004: 313]. According Jakoubek, “traditional” culture based on kinship and
ascribed statuses do not allow any civic principles. Roma elite is already assimilated because it took on the
5
The last book on the topic is Sirovátka, Tomáš. (ed.) 2004. Sociální exkluze a sociální inkluze menšin
a marginalizovaných skupin. /Social Exclusion and Social Inclusion of Minority and Marginalized Groups. Brno:
Masarykova Univerzita, Georgetown.
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“modern” idea of a nation. This approach annoyed Czech Romani activists [Holomek 2005], romologists
[Krčík 2005, Elšík 2005], and politologist [Barša 2005a, b, c], who argue that Jakoubek’s dichotomization
is essentialist, politically biased and that he has no right to deny Roma the possibility to build a nation.
It is important that both, the concept of poverty and the concept of social exclusion, are the concepts
of social theory that became adopted by policy makers and have been used to create EU and state policies.
Compared to the Romani identity discourses,
numbers of policies carried out on the basis of
exclusion discourse are much bigger. The policy
shift in EU states and EU itself from “ﬁghting
the poverty” towards “social inclusion/cohesion”
(multi-dimensional approach to build social
capital of excluded) occurred in the second half
of the 90s. In the Czech Republic, this concept
started to be used around 2000 (see diagrams
below for an example of the concept of Czech
Social
exclusion
exclusion used in policy debate). The Czech
government has since created several action plans
of inclusion, which extensively use this concept.
Problems with
housing, life in
ghetto or lodging
house

Unemployment,
dependence on
social benefits,
discrimination

Debts,
dependence on
usurers, inability
to save money

Criminogenous
environment,
higher risk of
becoming
perpetrator or
victim of a
criminal act

Poor knowledge
of the law,
inability to
understand own
rights and duties

Poor education
and
qualification,
lowered selfconfidence

Apathy from
long-term
poverty and
repeated failures

Bad health
conditions,
unsatisfactory
hygienic
conditions

Low support of
education of
children, not sending
them to school,
inadequate
conditions for
education

Social
department of
the local
authority
Housing
department of
the local
authority

Employment
office

The identity discourses consider the social
State and
Socially
Employers
municipal
excluded
exclusion discourse as disrespecting to the Roma.
police
people
Organizations that favour collective recognition
of Roma rights and Roma as a nation and
whose legitimacy rests in the “representation of
Roma people” have problems with the policy of
Primary
Owners of
schools
housing
individual help that disregards the ethnicity of
Pedagogical
people. Let’s see an example from European Roma
consulting
centers
Information Oﬃce, NGO with a seat in Brussels:
“As an organization lobbying/advocating for the
rights and the respect of the Roma, we are asked
Representations of “social exclusion” and the situation
many times, why the Roma require particular
attention, why we do not simply join another of “socially excluded people” by the Czech NGO People in
group ﬁghting against discrimination … Roma need. The excluded person is considered to be an object of the
are not only Europe’s most discriminated and multiple exclusion actors (employers, schools, etc.) that create
despised minority, they are also those who are
the excluded environment and elevate his/her inability to be
politically the most neglected. Roma issues are
still marginalized in the political arena and socially mobile. These actors then must be targeted by social
not integrated into the general social policy policy.
and political discourse.” [Kocze 2003]. This
organization frequently analyzes European
policies and it has commented on the “Cohesion Policy in Support of Growth and Jobs 2007-2013”
accepted by the European Commission in 2005 in this way: “The document is without doubt a very
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comprehensive one with many good recommendations and priorities. But the social pillar of Lisbon
Strategy seems to be almost lost and Roma are again completely ignored.” [ERIO 2005]. These activists
are not willing to see (some) Roma as just one part of “socially excluded people” category.

European Activity as a Threat to Democracy
I will now discuss several European policy initiatives stemming from those two main groups of
discourses and show how these initiatives are being approached on the national and organizational level.
The ﬁrst initiative is closer to the image of Roma as a European nation; the second mixes discourses of
European nation, national minority and social inclusion and the third concentrates mostly on excluded
people.
The ﬁrst initiative discussed is the idea of creating a European Roma and Travellers Forum as a
department of the Council of Europe. This initiative was proposed by representatives of Finland after the
1999/2000 demand for asylum by 1000 Slovakian Roma in Finland. It was supported by many European
Romani activists and by several European politicians who see Roma more from the perspective of crossborder nation.
The “Finnish initiative” was strongly opposed by some international and Czech experts, who prefer
targeted projects to improve socio-economic position of Roma in respective countries. The opposition
feared that “Europeanisation” of Romani issues would delegate local Romani issues from state levels
and from bilateral relationships to higher levels and thus make them less eﬀective [e.g. Krištof 2004,
Kovats 2001]. Roman Krištof, the representative of the International Organization for Migration, has
done a research project for the Czech Ministry of Foreign Aﬀairs about how to react to this initiative.
He recommended that Czech Republic should avoid the building of a representative potential of an
European Forum: “We don’t see any beneﬁt of EFRT to the proclaimed goals of the forum, this is an
intensiﬁcation of integration politics … The forum … would potentially contribute to the weakening of
the civic principle, which is the basis of our law order, and it would contribute to the strengthening of the
‘democratic deﬁcit’ of European institutions.” [Krištof 2004: 1].
The experts continued with a criticism of the “non-representativeness” (a very frequent claim against
identity movements) of the organization, which was associated with certain group of Romani activists, its
badly deﬁned role and its romantic pan-European view of Roma as a single nation. They consider Europe
as being too ineﬀective (and wasteful) in dealing with speciﬁc problems of each country. They are afraid of
constituting Roma as a “true European minority”6, taking the responsibility from national governments,
justifying the governance of European structures over state issues and making Roma something “special”.
They claim that European institutions are not democratically accountable to the people and the distance
between policy makers and the ﬁeld can cause much harm.
The ﬁnal status of the Forum is a compromise. The experts were not successful in convincing the
Czech government not to support the initiative and the European Roma and Travellers Forum was ﬁnally
created, but only as an NGO. In 2004 it signed partnership agreement with Council of Europe. It can
participate at meetings and provide expert advice to EU, other organizations and governments. Roma
political activists were disappointed with the ﬁnal status of the Forum: “Forum has just the status of an
NGO and has only an advisory role. There were plans that it will become a department in the Council of
Europe. However, Europe needs our expertise.” (Gabriela Hrabaňová, member of the Forum 20067). The
6
The term used by Josephine Verspaget, Dutch representative of the Specialty Group on Roma of the
Council of Europe [Verspaget 1993].
7
Gabriela Hrabaňová is a young Romani activist, leader of the organization of Romani students and alumni,
Athinganoi, which encourages mutual support of students and does projects to support success of Roma in education. The
organization was founded in 1999 by an ex-member of Parliament Monika Horáková-Mihaličková.
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eﬀect of such an initiative on the local level remains very limited as the Council of Europe has no right
to impose its policies on governments. The “Romani nation” discourse lacks an authorisation power on
the national level.

Using Europe
Even more important project based on international structures is the Decade of Roma Inclusion 20052015.8 The project for the ﬁrst time brings together the eﬀorts of the eight countries of Central and
Southeast Europe to “change the lives of Roma in Europe” [Decade 2005]. The Decade was born as a result
of the initiative of the Open Society Fund and the World Bank. The governments pledged themselves
to committing 10 years to increased eﬀorts to integrate Roma minorities living within their countries.
The Decade is an international initiative inspired by the exclusion/inclusion policy but clearly targeting
Roma. The Decade created an action framework for governments (in education, housing, employment
and health issues) and will monitor its progress. This initiative tries to engage Romani representatives as
communication partners of the governments. In the meetings of the project, there should be one Romani
delegate together with two government delegates. In Czech Republic, the members of the government
come from The Council for Roma Community Aﬀairs, which advises on the integration of Roma.
The Czech government was slow to join the Decade as was conﬁrmed by Svatopluk Karásek, government
representative for human rights, in the discussion with young Romani activist and journalist Jarmila
Balážová [2005]: „Last Wednesday, we were arguing a bit about it in the government and there was a lot of
comments like that we don’t need the Decade, that we have our own programme for a Romani inclusion.”
One of the government members of the delegation sees as problematic the aim of the harmonisation of
the policies towards Roma. After the Conference in Bucharest with this aim (4 to 5th of June 2006) he
said in a personal talk: “The situation in the participating states is very diﬀerent. Each state wants to stress
other priorities and even similar problems have diﬀerent causes in each state. They need to be addressed
separately.” He sees this European initiative as one which is not very helpful in the integration that should
be “local”.
The disbelief towards the aims of this initiative seems to be expressed on the side of NGO activists as
well, albeit for a bit diﬀerent reasons. They acknowledge the possibility to “network” with other Roma, but
the power of their voice, the method of selection of representatives, and an initial declaration of support
from international organisations have disappointed them. Emil Ščuka, the leader of Czech Romani
parliament, has refused the initiative as a “work of experts on Roma” and Ivan Veselý had criticised the
incompetence of younger representatives: “…Newly-born Roma who with their experiences are still not
capable of directing even their own lives, have no authority in the community, no competent education
and, in many cases, until recently weren’t even publicly identiﬁed as Roma.” [Veselý 2005].
A Romani member of the delegation, Gabriela Hrabaňová, has said in a lecture about the project, held
in the Department of Public and Social Policy at the Charles University in Prague, that after one year, they
are still deﬁning what the Decade is and what are the duties of its members. The support of the founding
institutions was rather declaratory than ﬁnancial and, because the Decade has only a monitoring role,
the action plans cannot be enforced. In all cases, with the exception of Macedonia, countries already had
their own integration plans, so there are now two plans in many countries. The Decade plan for the Czech
8
The Decade grew out of the eﬀort of the Open Society Institute, the World Bank, and the European
Commission, with support from United Nations Development Program, the Council of Europe Development Bank, and
the governments of Finland (which was already active in the founding of Roma Forum) and Sweden. Now it encompasses
as well Contact Point for Roma and Sinti Issues of OSCE, ERIO (see above), ERTF, the European Roma Rights Centre and
the Roma Education Fund. The members are Hungary, Bulgaria, Croatia, the Czech Republic, Slovakia, FYR Macedonia,
Romania, Serbia, and Montenegro.
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Republic is similar but less detailed than the National action plan. Hrabaňová said: “I am now more
realistic about what we can achieve and I see the Decade and Forum as a tool for changing things. The
success is that there are more Roma in the committees for Roma, that communication bridges between
Romani NGOs were established. … I try to use the Decade to make some changes.” The Decade then is
more an individually perceived tool to apply some pressure on the EU and governments, than a plan that
is believed to achieve its goals: “Eight countries have committed themselves to make changes and we can
say: ‘Now you have to do it. And if not, we are backed by the EU and the World Bank.’” The possibility
to push states from above is an important one and this project is clearly a possibility to acquire some
negotiating power.
There could be several reasons for the participation of actors in the European initiative, even if they
doubt about reaching its goals. For the government participants it can be the need to show an appreciated
activity on the European level without a big pressure to change its policies. For activists it can be a way to
acquire power locally through the accumulation of social and symbolic capital.
Having the possibility to talk to politicians is considered essential in one Roma-led NGO I am doing
research in.9 The leader of this NGO was once in the Decade delegation. In an interview about the
need of such initiatives, she said that “no one would speak to us if we weren’t there.” The inter-party
diﬀerences are considered not so important and contacts are developed with almost everyone who is felt
to support the Romani cause. Being invited to “round tables” and being part of the delegations of Romani
representatives legitimizes the activities of the organization. It acknowledges the “representativeness of the
representatives” (even though they were not elected) and justiﬁes their goals. The more international the
dimension, the more legitimacy and prestige is gained, even though it could be just another one of these
workshops where “people only talk.” Some meetings are thus not considered to solve the problems but to
create a precondition for future action. This strategy strengthens the eﬀectiveness of the discourse, which
is constituted in as many sites as possible.

Adopting the exclusion discourse
In contrast to previous European initiatives, the main impact I perceive locally, is the impact of EU
funding. EU Structural funds10 are important sources of funding of the governmental, non-governmental,
and sometimes commercial sector. The state, however, is the main administrator of the programmes and
plays an important role in their distribution. All programmes are partly ﬁnanced by Member States and
managed by them. Implementation of the projects is supervised by Monitoring Committees, which are
made up of representatives of the regions, the Member State, the responsible bodies and the European
Commission. Funds are targeted at the workforce in general and it is not possible to get a grant to sponsor
9
The organisation was founded by a Romani woman of middle generation that has worked as a state social
ﬁeld worker. She wanted to help people more eﬀectively, so she founded an NGO with a goal to ﬁnd new housing for
families and provide free-time activities for children. For several years, she worked for free and the organisation was based
on volunteers. Later on, she managed to get grants from municipality. She started to collaborate with one young social
worker and together they have tried to attract more people. Two students of romology have joined and leader’s son has
started to work as a social worker. This year the organisation was successful to get two European grants, recruited six
more core employees and started to pay more than 20 Romani social workers coming from regional Romani partner
organisations. The oﬃcial goal of the organisation is to ﬁnd “our way/amaro drom” “to promote rights and integration of
Romani national minority and other people threatened by unfavourable life situations and social exclusion.”
10
The Structural and Cohesion Funds are the European Union’s main instruments for supporting social and
economic restructuring across the EU. They account for over one third of the European Union budget. The most relevant
to the Roma in EU are the European Social Fund and The European Regional Development Fund. From these funds
programmes like Joint Regional Operational Programme, Human Resources Development Operational Programme,
and Single Programming Document are funded. Other funds are grouped in so called Community Initiatives. The most
relevant initiative is Equal, which provides for the development of new ways of combating all forms of discrimination and
inequality in access to the labour market.
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activities for children or the elderly.
The main changes that can be perceived locally are changes in NGOs’ practices brought on by the
competition for funds and by the management of the projects. The amount of money available in these
funds is much bigger than the money available from state funds. In the beginning, only large projects
costing signiﬁcant amount of money (e.g. more than €30 000) were demanded. The criteria for successful
application are the professionalism of the application and the eﬀectiveness of the projects. The applicant
must have a vast knowledge of the functioning of the funds and of the special computer programmes
that are used for the application. In many cases at the beginning, the organization had to have its own
ﬁnancial resources to start the programme and the ﬁnances from the funds were allocated only after the
organization proved it had spent the money well.
The strict control of projects, pressure on the standardization of practices and an administrative burden
was so high that mainly bigger NGOs could manage it. The representative of one majority NGO that has
around 30 employees said about the European grant: “At the beginning I spent 90% of my time doing
paper work and only 10% with clients. Each contact with a client had to be written down in six diﬀerent
tables. Now, it is better, we became used to it, but it is still a lot of work.”
In the period of 2004-2006, one of the goals of European social funds was the Integration of speciﬁc
groups of people threatened by social exclusion (measure 2.1 of the Employment and Human Resources
Development Operational Programme). In this period, about 99 projects were supported by the European
funds in Czech Republic which targeted this goal [Czech Ministry of Work 2006]. Around 16 of them
were received by Roma-led or pro-Roma organisations. Most of these organisations are located in the
three biggest cities of the Czech Republic and two organisations from Prague gained grants several times.
Smaller regional organisations have not participated in the process. Romani-led NGOs that tried to
develop projects in the sense of workforce support accommodated their language to “social exclusion”
debate, while asking for grants. At the same time, they kept their activist discourse for other occasions, so
in some Romani organizations now, these two discourses coexist.

Struggle for authority
The requirements for projects and their management had by far the biggest inﬂuence on practices of
organizations. With the goal of supporting employment, these funds have exported exclusion discourse,
which is the process that has so far remained rather unnoticed. If the Romani NGOs did not change their
discourse to the more authoritative one, connected to language of funds, government, social workers,
experts and academics, they would be left to compete mainly for smaller (e.g. around €500) municipal
grants. When I discussed with one grant administrator in a Czech ministry, whether EU sponsors any
cultural activities, I was told that “Europe is not a charity,” that it is very proﬁt-oriented and that cultural
issues can be acknowledged only if they contribute to the activation of working force. The funds however
evaluate if the projects target any special disadvantaged group and applicants get some positive points if
they are.
With the funds comes as well the idea about the “ideal recipient organisation”. Considering the
competition with non-Romani NGOs that usually have better contacts to the international donor
structures I do agree with a Nidhi Trehan (2001: 140-141) analysis of the position of Roma NGOs in
the NGO sector that donor structures consider Roma to be “diﬃcult ‘partners’ for projects because of
internal political imbroglios and assumed low level of professionalism. This leads to heavier investments
in NGOs led by non-Roma who are perceived as more impartial and professional.” The donor structures
thus reproduce the stereotypes about Roma as is the regular case with other stereotyped minorities in
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NGO sector.
During my research and volunteering in a Romani NGO, a big amount of time of the organization
was spent on legitimizing the work and credibility of the organization – it could be just the searching
for oﬃces for the organization, which was diﬃcult any time a Romani member came to look at an oﬀer,
having arguments with an oﬃce worker, who attributed the slowness of a work contract processing to
the fact that it is “a Gypsy organisation” and was talking in this way to the accountant company of the
organization. At the time when the organisation was surviving on small municipal grants to organize
concrete events, it was not uncommon to write twenty to thirty mails a day trying to ﬁnd sponsors in
the private sector. From these actions the organization was successful to gain mainly material support
like presents for children and food. The energy of the leader to convince everyone that the organization
deserves the money because of the experience it already has and that it will spent them wisely (done
frequently on personal basis – going to the company parties, concerts, organizing events for sponsors)
lead ﬁnally to the growth of the organization, but only after several years of hard work. The need of
legitimization consumes a huge amount of time and clearly disadvantages the organization.
“Social exclusion” is thus not only a discursive ﬁeld but it is connected to a structure of resources that
requires some accommodation by people who want to participate. Exclusion discourse is becoming one of
the survival strategies for Romani NGOs who succeeded in getting grants while at the same time trying to
retain their identity discourse. The repertoire of discourses is changed according to the circumstances and
events that are organized (Romani ball vs. social work). “Cleaner” identity discourse remains restricted
to European non-EU institutions, big European advocacy groups and (pro-)Roma NGOs working in
the area of cultural activities, human rights, media and education that are lucky to be sponsored by some
international organizations or municipalities.
Since the legitimacy of experts is gained mainly through their academic achievements and expertise
and the legitimacy of politicians through the process of elections, activists have added some other ways.
Participation in round tables “on Roma” on national and international levels, even though it is not
considered very eﬀective, can serve the same strategy as their ﬂexibility in discourses – to gain bigger
legitimacy and authority for the organisation.
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Revisiting territorial memories in North Bohemian borderlands
Paul Bauer
After a brief analyse of the contemporary European geographical research on border and borderlands, the paper
presents some observation concerning the transformation after 1945 and 1989 of the relation between territory
and society in North Bohemia. The implemantation of the euroregion Nysa in 1991 and the democratization
of local and regional politics encouraged the reappropriation of the soil and reinforced the patrimonial aspect of
the memories of the landscape. Transformation which makes echos to the former Heimat narrativ of the bygone
time, when Bohemian borderland where politically called Sudentenland.

The national borders, understood as a territorial limit of state sovereignty [Lévy & Lussault, 2003]
since the rise of the modern state [Nordman, 1999], seem to disappear on the inner European scale
[Malcolm, 1997]. In 1986, the Single Act reinforced the limitation of state control on the border within
the four liberties explicated in the Rome Treaty of 1957. The states of the European Community signed
afterward the Schengen treaty of 1985 and the Application Convention of 1990. One year later, the
Euroregion Nyssa was created on the German-Polish-Czech borderlands. This was the ﬁrst entry of a
European institution on the territory of a former communist country even before negotiations of preaccession to the European Community were open. With the Schengen treaty, the borderlands appear in
the beginning of the 1990’s as a territory category of a new form of border policy between the EU and
future member states, with cross-border cooperation as a new inter-regional policy of international aﬀairs
[Scott, 1995].
While the border is going to be more and more open between the Czech Republic and Germany, on the
local level, since 1990, the borderland communities experienced many changes due to the transformation
of the state administrative system (reform of the sub-national public administration) [Illner & Andrle,
1994].
The purpose of this paper is to oﬀer some keys to the comprehension of the change of borderland
communities in the north Bohemian territory since the 1990’s by analysing the history of the re-engineering
of territorial identiﬁcation occurring within the Europeanization of the cross-border context.
However, before introducing the area, I would like to make some remarks on essential geographic
notions commonly used in the proliﬁc contemporary border literature. By evoking states’ borders, it is
usual to read terms like, borders, boundaries, natural borders, symbolic borders, border region, crossborder region, etc. These terms are used by academic as well as non-Academic actors. To enlighten the
academic world, I would say that there are three kinds of ways of how to study borders. Those that focus
on the boundaries as state’s limits which symbolise the state’s legitimacy on its territory and sovereignty;
those that focus on the mobility and migration across the border; and those that take interest in border
spaces or border lands and the role of borders to create territory and places.
The following developments belong to the third group of research interested in borders. Border land,
or Grenz Raum in German, is a special category of space that has its history, its political, institutional, and
academic holders, and which refers to logics connected to political and socio-economical contexts.
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If the notion of border refers to an ancient and multi secular history, the scientiﬁc construction of
the notion of borderland dates back to the 19th century with the work of German geographers [Ratzel,
1897], during the period when modern states in Europe try to place side by side nation and state. Borders
didn’t have the stability which they acquired only after the Yalta treaty. The border lands played a capital
role, particularly as expansionist tools of European states, outside and inside Europe. The most explicit
formulation of the role of border land is contained in the geopolitical book by Haushofer, giving an
organic, aggressive and expansionistic vision of the state [Haushofer, 1930].
After WWII, studies on the border are neglected by English, French, and German geographers. After
the war, and the two decennia of decolonization, geographical studies on borders are inexistent. In the
mid 1960’s, the borders in social science research reappear with the publication of a Prescott [Prescott,
1965] book containing references to the ancient works of English, French, and German geographers;
the works of Ancel [Ancel, 1938], Gottman, Vallaux [Vallaux, 1911] as well as the studies of Ratzel
and Fawcett [Fawcett, 1918]. In France, the creation of the French review of geopolitical and political
geography, Herodote, in 1976 infuses the studies on border with a new and dynamical way of thinking
by introducing a reﬂexive approach with the inﬂuence of structuralism and post-structuralism works in
the social sciences. Henceforth, the borders’ role in structuring society and in their power to create or
reinforce identiﬁcation and otherness is understood.
Interest in the context of borders in Europe in the middle of 1980’s marks a beginning of a new global
policy of state borders. The dismantling of controls at the borders included in the Rome treaty of 1957
is reinforced by the Single Act of 1986. Therefore, many states of the European Community react to the
continual opening of the border process by signing the Schengen in 1985 and by ratifying the Protocol
of Application. A wider cooperation in the areas of justice and internal aﬀairs is added to the European
Treaty of 1992 as a response to the deﬁcit of control at the state borders.
Interesting changes in European geopolitics, the disappearance of the Iron Curtain, 1990’s bring the
ﬁrst transfer of European norms and institutions1 with preparations for the creation of the Euroregion
Nysa across German, Czechoslovakian, and Polish border lands. The accession talks are still not open!
This new form of European territory which ﬁrst appeared at the end of the 1950’s between Germany
and the Netherlands, was created along all border lands of the countries of Central and Eastern Europe.
Besides, the Euroregion Nysa (whose creation was a German initiative) was one of the ﬁrst institutional
transfers from the European Community to countries of the Vyšegrad Group. It carried at its creation a
symbolic historical reconciliation between uniﬁed Germany, Poland, and Czechoslovakia. The summit of
the three chiefs of governments in the three centres of the Nysa Euroregion on the 1st of May of 2004,
the day of accession of ten new members into the EU, reinforced the idea of shared norms and values, the
cognition and the recognition of the states, the cooperation and exchanges between them, and the desire
of the three governments to open a new era of bilateral and trilateral relations under the patronage of the
European Union.
With the implementation of this new category of territory in the borderlands of Central and Eastern
Europe, the orientation of geographical studies on border experienced a new methodological way to study
border and borderlands, inspired in France, among others, works by Michel Foucher [Foucher, 1984]
who insists on the reduced awesomeness of the border and by Claude Raﬀestin and Paul Guichonnet
[Guichonnet & Raﬀestin, 1974] who present typologies of border lands and the place of the crossborder cooperation (domination of the relations from one side of the border to the other, dissymmetry,
complementarities, autonomy).

1

See Madrid Protocol of 1980 on cross-border cooperation in the European Union.
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Interested in cross-border cooperation, these typologies have virtuous qualities to highlight socioeconomic mechanisms, but they don’t highlight the important process of displacement of the state power to
their border, caused by the progressive devaluation of state controls on the border and the Europeanization
of cross-border cooperation norms. Does it mean that borders and border lands aren’t in the core of a new
form of control and power brought on by the creation on new territories, structured, delimited, mapped,
within a substantial institutional incitation to identify local society with the territory?
The case of North Bohemia is an interesting territory of study because of its speciﬁc history of the
relation of society and territory and the forking of this history concerning the Europeanization of the
contemporary context. In this text, this process is analysed on location in the northern part of the region
of Liberec, and in a small portion of the northern part of the region of Ústí nad Labem.
In an interesting book published in the middle of the 1990’s, Tomáš Kostelecký shows how North
Bohemia had during the ﬁrst decade after the “Velvet revolution” the highest mortality rates in the Czech
Republic and ranked at, or near, the top in alcoholism, crime, and suicide [Kostelecký, 1994]. This
situation had its roots in the forty years of communist regime experimentation in the borderlands of North
and West Bohemia, regime which considered this category of space (« border lands ») as a laboratory of
communist territorial development and modernity.
We would like at ﬁrst to trace a part of the XX century history in this region to understand better the
change of the relation between local community and space, which is a result of the border eﬀect caused
by the Europeanization of border context in the Czech Republic and the democratization of political life
on national and sub-national levels.
As we said above, the Border Lands which are a European category of space, used for cross-border
strategies of territorial development since the beginning of the 1960s between Germany and Denmark,
exist in the Bohemian lands since 1991. Included in these Euroregions are historical categories of space.
This means the region of the former German settlement in Czech lands, called Sudetenland since the
middle of the 1930s when the national party of Bohemian Germans became one of the strongest political
parties in the Czechoslovakian parliament (The name of Sudeten is older, and designates a mountain
range which includes hills and mountains along the Polish-North Bohemian border). More than half of
all German-speaking citizens of the ﬁrst Czechoslovakian Republic lived in the border lands of Bohemia
(including the North and South of the Czech lands). This territory became a political category of space
which reinforced a strong narrative identiﬁcation of the settlers to the space, through the Heimat narrative
notion, a German conception of the space based on a historical connection to the land, tradition, and
romantic description of the space (In North Bohemia it includes graveyards, glasswork, half-timbered
houses, rural landscape, churches, ways of the cross...).
The Second World War ended with a wave of popular and often violent retributions in Czechoslovakia.
Between 1945 and 1946, about 1.2 millions of Germans were expelled from the region of north Bohemia
(districts of Liberec, Děčín, Chomutov, Česká Lípa, Jablonec, Litoměřice, Louny, Most, Teplice, and
Ústí nad Labem). This was one of the ﬁrst steps of a new construction of the regional identity and the
denationalization of the German soil in the «Sudetenland». As E. Beneš said in a famous speech in Tábor
in 1945, «We must de-Germanize our Republic… names, regions, towns, customs – everything that
can be de-Germanized must go»2 The assertion of a Czech history in the borderlands became as well an
important goal of the Settlement Oﬃce after 1945 [Glassheim, 2006]. A new politics of memory started
with the resettlement process, which began the days of expulsion of German-speaking citizens from the
Czech lands. A conscientious policy tried to establish the Slavic/Czech historical roots of the Bohemian
border lands [Wingﬁeld. 2000]. The Oﬃce’s Journal of Resettlement is ﬁlled with articles featuring
2

„ Republiku musíme odgermanizovat.“ Lidová demokracie, June 17, 1945.
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historic Slavic settlements in the borderlands. One such article highlights the German city of Děčín
(Tetschen) as the ancient seat of the Slavic tribes of Děčans (Děčané). This campaign to establish a Czech
historical narrative for the borderlands culminated in a 1947 exhibition in the centre of Prague called
«The Czech Borderlands», where the organizers showed how the borderlands were, from the arrival of the
ancestors to the Sudeten basin, always Czech3. The article announcing the exhibition concluded that «the
victory of the allies in World War II allowed to renew the original Czech character of our Borderlands.»
The exhibition was only one part of a greater eﬀort to build new regional identities in the borderlands
integrated into Czech historical narrative to negate the memory of centuries of German inhabitation. The
Communist resettlement apparatus was most self-conscious about building new regional identities and
local patriotism among old and new settlers.
The communist policy of the Settlement Oﬃce agreed with settlers that the new order should contrast
with the pre-1945 German order, whose regional identiﬁcation with old houses and landscape appears
in the discourses of local communist oﬃcials as romantic and anti-modern. Thus, they stressed a new
identiﬁcation based on large cities, industries and modern architecture. «The animating spirit of this new
order was to be found in workers and machines, not soil and mountains» [Op. cit. Glassheim, 2006].
Productivity and industrial modernity was featured in a grand exhibition in Liberec (Reichenberg)
organised by the Chamber of Commerce. The exhibition emphasized not only renewed Czech
domination of the borderlands but also the task of construction and modernization of the industrial base.
The exhibition titled «We are building liberated region», indicated both the liberation (the defeat and
expulsion of the Germans) and the construction of a new and productive model of life in the borderlands.
The president of the Chamber of Commerce in 1946 said that the exhibition illustrates that the border
regions are becoming a real monument of Czech willpower both here and in the whole border land… a
new basis for active work in spirit of a new regionalism, which aims to create new values, both regional
and national. Furthermore, the exhibition illustrates the intention to make the border region a model and
a laboratory for the building of socialism. Through a combination of propaganda and social engineering,
the Settlement Oﬃce and the Communist Party sought to create a socialist society in the borderlands and
to build regional identity stressing rationalization, labour, industry, and the new socialist man.
This reinforced the new establishment and legitimized the purpose of the new regime and created as
well a new social and territorial cohesion between new settlers who arrived from diﬀerent parts of central
Europe (the Czech interior, Slovakia, Ukraine, and Byelorussia) and during diﬀerent settlement waves
according to the production objectives of the “ﬁve-year plan”. In the late 1970´s The settlement process
in the north part of the Bohemian borderlands wasn’t stabilized
Consequently, coal and coal mines, and heavy industries became markers of North Bohemia’s regional
identity. Almost 50 percent of its population worked in industrial plants in 1960, as opposed to 35 percent
in the whole country. The materialist ideologies, policies, and economic production in the industrial
sector, shaped the development of the borderlands for decades to come.
The landscape changed brutally during the ﬁrst two decades of the communist regime, the surface mines
and industries of the north Bohemian basin expanded strongly, new towns were created beside old towns
in many cities of North Bohemia, half-eaten hills became a subject of a new iconology of the landscape
which appear in many places as a moonscape, or a battleﬁeld. Especially around Most, Chomutov, Bílina,
and Ústí nad Labem4. The architecture in small villages changed altogether, newcomers transformed the
traditional aspect of the old half-timber houses into new white-grey concrete houses with larger windows,
3
4
Koudelka.

Osídlování 2, n°4-5 (July 10, 1947).
See the ﬁlm All Quiet on the WesternFfront, 1979, and the photographs of the Exhibition Chaos, of J.
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doors, and roof.
This political spin of a historical narrative aimed to reinforce the break with the German past and
to legitimize the process of resettlement of newcomers from many regions of Central Europe [Sobotin,
1985].
This socio-economic and cultural conﬁguration of the borderlands in North Bohemia ran up to the
1990’s. When the Euroregions appeared along the border of Czechoslovakia, they took on in many parts
the ancient outlines of the former regions. For example, the region of Liberec was trimmed of its western
part including the ancient textile area of the towns of Rumburk and Šluknov, which have been included
into the new region of Ústí nad Labem during the regional reform of the 1990’s.
“The Euroregion has to proceed to the remanence of the traditional landscape and to reinforce
the territorial identity of the region by giving back visible values to traditional elements in the
whole euroregional landscape.”5
When I started my ﬁeld work
research on border lands in Bohemia,
I ﬁrst focused my observation on
trying to determine what elements
of the landscape are present in the
discourses of local actors and which
are being restored. I picked out many
signiﬁcant transformations of the
landscape which are the concern of
public and civil institutional actions
and which are present as well in local,
regional, and euroregional discourses
among transformations observed inside
the territory of the Nysa Euroregion.
Striking and signiﬁcant transformations
occur everywhere in the borderlands of
North Bohemia.

The Garden of Gethsemane in Jiřetín pod Jedlovou.

First of all, the renovation of domestic spaces as it occurs in Višňová (a small village of about 1300
inhabitants in the northwest part of the former district of Frýdlant, Region of Liberec). A local incentive
policy led to the renovation of the traditional aspect of the half-timber houses, to the renovation of
the ancient Church of St Ann, and of the old Polish-German cemetery destroyed by the communist
oﬃcials. The old German gravestones were replaced in the cemetery nearby by new Czech gravestones,
an action which foreshadows a local historical reconciliation with the place memory. Moreover, ancient
processions from the pre-war period have been scripted into the church agenda. Every year during the
spring, hundreds of Czech, German, and Polish pilgrims cross the borders and rediscover together the
region and the most signiﬁcant places of this part of the border regions.
This small example describes what could be observed in many parts of North Bohemian border lands,
in small towns, villages, and boroughs along the boundaries, and inside the borderlands of North Bohemia
today integrated into the Nysa Euroregion (the renovation of the Church of Mařenice – in the Lužické
hory, okres Česká Lípa – with the support of German associations, and the renovation of the traditional
architecture of the village represent, in the voice of the mayor, one of the successful transformations of the
village after the “Velvet revolution”). Here and there, the houses have been renovated, pilgrimage routes
5

Interview with an oﬃcial of the Nysa Euroregion. Liberec 2005.
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reactivated, the Garden of Gethsemane indicated in micro regional maps, ways of the cross renovated and
practised in many villages.
These visual elements of the land and town and village landscapes are present in the discourses of
euroregional oﬃcials, mayors of villages and towns, clerics, and independent actors, e.g. the issue of
overcoming the impact of the former communist regime on the landscape and the space of representation
[Lefebvre, 1974] of the pre-war period.
It is interesting to observe that these elements of symbolic places of regional tradition are placed
in the discourses of local, regional, and euroregional actors into a global strategy of local development
contributing to the emergence of the patrimonial character of tradition and landscape culture. As written
above, the Euroregion’s limits outline the old limits of the pre war region of Liberec according to a transfrontier landscape unity based on visual elements which, curiously, echo the elements of the narrative
of the Heimat: half-timber houses, churches, cemeteries, ways of the cross, Garden of Gethsemane, and
traditional activities like glasswork, especially in the former districts of Česká Lípa and Nový Bor.
This kind of activity didn’t stop during the communist regime. Only the production methods
changed, in accordance with the monopolistic system of production and the concentration of all activities
into big state industries like the Czech ﬁrm Crystalex in Nový Bor. During the 1990’s, many small and
medium sized (a.s., s.r.o., and family business) enterprises appear in the districts of Česká Lípa and
Nový Bor, where production incorporates in many cases the traditional units of pre-war production, as
well as the production methods. These production units are inserted into micro regional6 (association of
municipalities allowed after the dismantling of Okres, districts) strategies of local development in Nový
Bor’s (micro region Novoborsko) former district, and are included in new sub-regional maps drawn by the
oﬃcials of the micro regions where they express, with a faire savoir, the renaissance of the craft industries
in the region. These kinds of maps include memory places, like impressive environmental landmarks, hills
and forests, small castles, churches, ways of the cross, as well as artisan units of glasswork. They express a
new narrative construction of the space, reaﬃrming by the way the ancient patrimony (whose elements
are present in the narrative of the Heimat of North Bohemia into a local and a marketing label.

Conclusion:
Two kinds of complementary remarks should conclude this paper. First, we consider the role of the
Euroregion and the associations of municipalities in micro regions in North Bohemian borderlands.
The landscape elements which enhance the value of the region kind of echo the elements constitutive
of the Heimat, and evoke the territorial patrimony in the Europeanization of the border land context,
like a text scripted on a palimpsest. These evocations of places convey the meaning of a radical change in
appropriation of the territory by local and regional instances as well as transformation of the civil society.
According to the established local communities of the Czech border lands, the appearance in the territory
of elements evoked in discourses and practices referring to the pre-war narrative of Heimat, after 45
years of communist regime and totalitarian way which brought new settlers to the territory, constitutes a
particular process of territorial identiﬁcation. It seems that the transformation after 1990, the appearance
of local democracy and private property, made possible the appropriation of places and territory by
citizens and local and regional governments through elements which belong to a bygone social time
and a bygone society, which was transferred out of the region 45 years ago. This particular phenomenon
6
For a comprehension of the role of micro regions and local government in the Czech Republic, see: Illner,
M. 2003. “Thirteen years of reforming sub-national government in the Czech Republic”,Pp. 261-282 in Kersting Norbert.
Reforming Local Government in Europe. eds. Leske +Budrich, Opladen. See also, Illner, M. Andrle, A. 1994. “The Regional
Aspect of Post-communist Transformation in the Czech Republic.” Czech Sociological Review, 1, (II): 107- 127.
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which could be observed in the whole region of north Bohemia questions the relation to the communist
past, which appears at ﬁrst like distancing from the 45 years of a strong political and cultural communist
settlement in the border lands. However, these observations question the place of the remanence of the
Heimat elements after 1990, in a part of the Czech border land where the Communist Party of Czech and
Moravia still has a strong presence in the enlarged councils of many villages.
The second remark concerns the place of cross-border institutions like Euroregions and cross-border
micro regions as they appear along Czech border land and especially along North Bohemian territory.
Even if the Euroregions and micro regions don’t have any power of decision and action in regional and
local politics, they concentrate another kind of power which is exclusive in border regions with the
knowledge they produce by collecting information (economic data, market situation, evolution of the
demographic structure, political situation on regional and local scales etc.) from the two or three sides
of the border within a region. They are institutions which give a speciﬁc knowledge of the territories in
a period characterized by the progressive dismantling of border controls, and the opening of new border
crossings according to the integration into the Schengen space. Finally, they participate directly in the
reaﬃrmation or the re-engineering of the identiﬁcation of local society with the territory and a part of the
pre-communist memories of the soil.
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Troubled spiritualities and contested Christianities: What should
be uprooted to become rooted in Czech borderlands
Barbora Spalová
Today’s Czech inhabitants of the borderland, former Sudetenland, have to deal with two diﬃcult pasts – the
German era and the Communist era – in order to ﬁnd some new ways to become rooted in the region, to feel
there at home. This rooting process is depicted in descriptions of three neighbouring Christian communities – a
small village catholic parish, a bigger catholic parish at a Dominican monastery, and a community of Brother’s
Unity of Baptists. The rooting process of the Church communities is speciﬁc due to the glocal character of the
Church. The case studies show the diﬀerent modes of glocalisation of the Church such as the reference to the
global ideology, the metaphorisation of a place or the involvement in a global net. These modes help to create
new places in the borderland with the new memories rather admitting German past and rather omitting
Communist past.

Introduction
This paper is based on research1 conducted between 1999-2006 in Northern Bohemia/Sudeten,
especially in the region of the Lusatia Mountains that border three states – Czech Republic, Germany, and
Poland. During our work we conducted biographical interviews with three generations of borderlanders
and I spent years observing the local life and the life of diﬀerent Christian communities since 2000 when
I had moved to the region.
The paper examines how people cope with the post-war history of two diﬃcult pasts – the German
and Communist eras – and how various generations construct alternative local identities around them.
Biographical narratives of these two pasts reveal contested historical and contemporary values, political
opinions, and religious ideologies. But memory work is not limited to biographies. After 1989, social change
in the landscape was marked in material form by the destruction of some buildings and monuments, and
the creation of new maps, publications and tourist information (cf. Assmann 2001; Halbwachs 1952,
1968; Lavabre 2005; Nora 1998).
This research focuses primarily upon how Christian communities create feelings of home and belonging
in the landscape through being uprooted from the past and generating new roots in religious belief and
practice. I will argue that these processes of rooting are simultaneously local and global for Christians
in the borderlands giving them a speciﬁc identity.2 I present three case studies of Church history in the
Czech borderlands: a disappearing Catholic parish in a small village; a Catholic parish at a Dominican
monastery; and a Baptist community that are all situated within a few kilometres from each other. But
ﬁrst, I consider what is meant by the concept of the Church.

1
I refer here to three diﬀerent researches: Spalová, B. 1999-2000: Border space. Lived space of the inhabitants
of Czech-German borderland; Alheit, P; Schlazic, I; Zich, F. 1999-2003. Biographies in the borderland euroregion Nisa/
Nysa/Neisse; Spalová, B. 2001-2006. Christian religiosity in the Northern Bohemia.
2
The Czech borderlands/former Sudeten is known as one of the most atheistic regions in the world – only
16% of the population declared some religious aﬃliation in the census of 2001. According to the statistics of religious
groups we can estimate that only 10 –15% of these 16% play an active part in the life of communities. It means that only
around 2% of borderlanders practice religion.
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Church as a global diaspora
‘Church’ may be analysed as a global diaspora with one encompassing ideology3 based on the Gospel
and The Kingdom of Heaven. The anthropological concept of global diaspora draws upon and transcends
the original meaning of the Greek word diaspora used in Deuteronomy for the community of Jews
driven out of Judea after the destruction of the Temple in Jerusalem in 586 B.C. Two characteristics of
this original diaspora have been preserved for the modern concept: geographical dissemination and a
relationship to an idealised home. The modern diasporas have been classiﬁed by Cohen (1997) into several
types: trade, labour, imperial, cultural. In terms of geographical dissemination, the concept of the global
diaspora can be read as a reaction to the growing deterritorialization of cultures and their movements in
global space inﬂuenced by processes of uprooting and resiting cultures in a new space creating a new place
(Szaló 2004). Communal belief in a spiritual home means that the diasporic church family can connect
many territorially dispersed local communities and individuals by means of religious ideology, symbols,
and lifestyle choices via a collective imagination about what it means to be Christian (Appadurai 1996).
In general, global diasporas have no clearly deﬁned borders and belonging to the diaspora means the
conscious work of members by imagining the diaspora and identifying with it (cf. Gilroy 1993: 276).
Diasporas exist in many diﬀerent local forms which provide the basis for their creative reformulation as
manifestations of the global diaspora.
The Church is a global diaspora – as the “mystical body of Christ”4 it is simultaneously imagined as
“God’s people” and “local community”. This means that the individual’s relation to God is connected with
a collective action, although decisions by individuals help (or don’t help) to shape the spiritual situation
regarding salvation for all others (Rahner and Vorgrimler 1996). The names for Church in Hebrew, quahal,
and in Greek, ekklésia, meaning holy people and its festive gathering, speak about its medium of existence.
Its global ideology is based on the Gospel and the formal structures of this ideology specify categories of
God’s people who should perform diﬀerent “services”. This conceptualization of Church allows us to see
the relation between global and local, and the local reformulation of the global as a complex process in
which people “in diﬀerent services” play diﬀerent roles together. The more traditional concept of Church
as a hierarchical organisation very often leads to ellipses in analysis when oﬃcial declarations or opinions
of oﬃcial representatives are considered to be the opinion of local parishioners.
I work with the concept of the Church as a global diaspora, because my questions concern the relation
between the global and the local. This concept allows me to see how Church memory is global and local
at the same time (thanks particularly to the global Christian conceptual frames described already by
Halbwachs in Mémoire collective). The rooting process of the Church is “glocal” because it uses global
Christian ideology, symbols and genres combining them in local circumstances.
To understand this rooting process of the Church I ask how does religiosity (as a manifestation of
believers’ relationships to God) or spirituality (as a concrete religious lifestyle concentrated on some aspect
of Christianity) shape concepts of home and vice versa? How is Christian universalism reformulated in
these places and how do local perspectives inﬂuence Christian understanding and belief? These questions
are situated within the troubled past of conﬂict and contestation between German and Czech residents
of the Sudeten borderlands.

3
Ideology here has no pejorative meaning; it refers to an ordered system of ideas.
4
This is the traditional image of the Church, used by St. Paul (1 Cor 6, 15; Eph 1, 22; Col 1, 24) and many
followers, e.g. Origenes and Augustin. The symbolic image of the mystical Christ is intended to reinforce an organic
connection between Christ and his Church as well as between members.
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Diﬃcult pasts: The German past
There are at least two troubled histories of the Czech borderlands that I have identiﬁed in my research.
The ﬁrst one is associated with the German era and speciﬁcally with the transfer/expulsion (odsun/
Vertreibung) of the local German population after WW II, and the second one is the past associated with
the communist era. More than 90 per cent of contemporary Czech inhabitants came to the Northern
Bohemian borderlands after WW II. Consequently, they have limited resources in terms of shallow
generational ties, a lack of sustained memory culture and traditional practices as well as limited local
knowledge to help them to construct historical continuities between the German past and their present.
The ﬁrst generation of settlers (comprising people over seventy years old) came as Czech ‘(re)conquistadors’
of the German area. After the war, their resentment towards Germans was very strong and these feelings
were accentuated by historical tales about 300 years of subjugation of the Czech nation under German
rule. The proposed solution was to relocate the German population, while Czechs and Slovaks from
foreign countries were invited to return home – having originally emigrated to Poland as Protestant
exiles in the 18th century or having settled in the Ukraine and Romania in the 19th century for economic
reasons. Government propaganda included slogans such as: ‘Help resettle the borderland! The Czech
borderland needs you!’ Nationalist discourse about the borderland was further reinforced after 1948
when slogans read: ‘Help resettle the borderland! We will build a barrier against the German revanchists,
fascists, eternal enemies…’
This nationalist struggle continues today. The “battle” is fought over “historical guilt.” The Czech
nationalists emphasize the “treason of Sudeten Germans who betrayed the Czechoslovak republic” while
Sudeten German nationalists speak only about the crimes of expulsion. This battle materialises on several
diﬀerent levels: it emerges in diﬀerent declarations of Czech and Germans politicians, especially in relation
to the Beneš decrees which had legalised the expulsion of Germans; it highlights debates between historians
who have worked on Czech-German declarations; it is variously presented in media discourse and imagery;
and it is evident in the materiality
of landscapes through conﬂicting
historical monuments along the
border.5 The following photographs
show two monuments situated on the
Brazilka/ Wache border crossing. The
ﬁrst is on the Czech side, the second
on the German side, just a few metres
from each other:
This monument was erected in
2004 by the extremely conservative
and communism-nostalgic Club of the
Czech Borderlands, a local organisation
from Sobotka, based about 100 km
to the south. The inscription says: ‘In
memory of customs house guards and
all the other border patrols that in 1938
defended democratic Czechoslovakia
against attacks by Sudeten – German
Freikorps. We will never forget!’

2004 monument of the Club of the Czech Borderlands.

The second image depicts a monument erected in 1995 by the Deutsch Gabel/Zwickau Motherland
5

See Nekvapil 2000 and Šmídová 2001 for an analysis of conﬂicting Czech-German war memories.
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Group, an organisation of former
German inhabitants of the two named
towns whose residents were expelled
in 1945. The inscription reads: ‘At
this border crossing, “Die Wache,” the
Sudeten-Germans were driven out after
the war in 1945 from their thousandyear-old Motherland. In memory of the
Deutsch Gabel/Zwickau Motherland
Group, founded in Munich in 1950,
for the period of 1945 to 1995, the
Motherland Group Böhmisch Leipa.’
The third photograph portrays the
notice board of a local organisation of
the Communist party of Czechlands
Deutsch Gabel/Zwickau Motherland Group monument, and Moravia, erected in April 2006. It
reads: ‘Before November 1989 we had
1995.
hundreds of thousands of cattle and
pigs in our agricultural buildings. Since
November we have had thousands of tons of pig waste from Germany in these dilapidated buildings –
congratulations!’ The caricature is reminiscent of a scandal of 2006, when a number of Czech ‘entrepreneurs’
rented their barns to store waste from Germany.
Contemporary narratives about
the history of the region generally start
after the war: people very rarely speak
about the Germans and the transfer,
although they had to live with them
in their houses for several months. The
“passage of time” between the German
past and the Czech present is associated
with so called “carpet-baggers” who
destroyed, pillaged and disappeared.
The second generation, born after the
war, was raised on communist antiGerman propaganda when German
history in the Czech lands was mostly
concealed. Only the third generation
started to discover the German history
of the region as Eliška, a 32 year old
women observes, ‘We lived in a house
Communist party noticeboard of Czechlands and Moravia.
with a big old sign Kleiderhaus Roth,
Roth’s Clothing, and until I was 15,
until the Revolution, I didn’t wonder
why it was in German.‘
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The Communist past
The inhabitants of the borderlands as well as the majority of other Czechs are not willing to represent
themselves as successors of the communist era. But they are critical of communism not so much because
of a lack of freedom and democracy, but because of forced collectivisation and the subsequent destruction
of rural culture and communities, as well as the destruction of diﬀerent local associations and clubs, local
feasts and environment. Many comment that the communist era was better than after 1989, because of
the lack of work and social security in the current climate. They live in a “schizophrenic state”. They have
to publicly disavow communism whilst they silently continue to hold communist beliefs and practices.
Mayer (2004) says that this schizophrenia is common in all Czech society and shows how it is present in
the memory of diﬀerent groups – dissidents, political prisoners, historians, and normalisers (communist
politicians who were in power in the 1970s and 80s in the period of normalisation after the ‘revolutionary’
spring of 1968). It is my assertion that church memory is also aﬀected by this schizophrenia.

An Uprooted region
Consequently, in the mid 90s, a signiﬁcant part of the borderland population discovered that they had
been uprooted, or, more often, that the region itself had been uprooted. The term uprooted has moral
connotations meaning immoral, without roots or depth, therefore superﬁcial; without responsibility and
thus also without a future (cf. Malkki 1997). In an analysis of the weekly newspaper Respekt, sociologist
Petra Klvačová has shown that the majority of 181 articles published between the years 1990-2000
about the borderlands highlighted three key issues underpinning the Sudeten German problem: tense
negotiations about the Czech-German declaration; Sudeten German claims; and the political, economic
and moral context of German transfer out of the borderlands. The articles describe mostly scenes of
conﬂict and decline – the destruction of the environment and historical monuments; a rise in voting
for extremist political parties; people who have lost faith in country and kin; and a lack of business
enterprises. Some authors use highly emotive images such as “grubby towns”, “dirty pubs”, “fat man with
a big belly” and “a lazy woman with a dirty hat” (Klvačová 2002). Mayors, representatives of civil society,
entrepreneurs and employees all discuss the problem of uprootedness. It is associated with what is now
recognised as the crime of the ‘wild expulsion’ of Germans during which their property was plundered and
it is also associated with the ‘tracksuit’ or ‘brisket’ culture of the communist era,6 and with prostitution
and smuggling today.
One moral arena in which the image of uprootedness takes hold as a means of representing the past
is in Christian churches operating in the northern Czech borderlands in the region of Liberec. All the
Christian churches attempt to localise the universal Christian message in various ways and this entails
reﬂecting upon the uprooted past. I consider three cases of how the Church in northern Bohemia localises
Christian ideology through senses of “uprootedness” that characterise discourses in the region.

Belonging to the Church in Mařenice: ‘What could we do in this uprooted region?’
I began my research in a small mountain village on the Czech–German border called Mařenice consisting
of around 200 permanent inhabitants. Like all the places around, it was populated mainly by Germans, all
Roman-Catholic who had been expelled in 1945. The current German population had arrived in diﬀerent
waves from 1945 to the present; they were almost all non-believers. A baroque Catholic church located in
6
Tracksuit and brisket were two symbols of everyday life during the communist era. They refer to a type of
blue working tracksuit worn during the day and brisket as a cheap source of meat.
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the middle of village was repaired after
1989, but it became too large for the
few remaining believers.

Although I had known locals in
Mařenice for several years, this research
was conducted over a couple of months
in 2005. I was surprised that the
majority of my respondents regardless
of their age, profession, political
orientation, or faith share more or
less one version of local history, one
vision of home. In this vision, an
idealized image of pre-war life plays a
very important role: Neat houses and
buildings, living in harmony with the
The church in Mařenice in 2005
landscape and nature, a rich local life,
a kind of village autonomy, local pride
and good relations between neighbours. Religion is central to this image, the cement of collectivity and a
collective ethic; it gives a rhythm to livelihoods and the calendar of events. According to Mrs. Brabcová,
an 80 year old pensioner who was one of the few witnesses of the German pre-war period still living in
the village:
It was beautiful, we celebrated all the feasts, and it was always a big show. All the feasts – Easter,
Pentecost and Corpus Christi – the village always came alive.
98 per cent of village inhabitants are non-believers (according to their deﬁnition of people who do not
regularly attend services) but they still share the vision of home based on an idealised image of pre-war
life and reconstruct the present according to it – they reconstruct dilapidated buildings (such as churches,
chapels, crosses, and the city hall), revive the community life. Collective reference to an idealised past
permits people to omit, trivialize or ridicule the communist era when the majority of people worked in
a local agricultural cooperative and were members of the communist party. At this time, the church was
abandoned and condemned to demolition and the old German graveyard was demolished by excavators.
The municipal council had attempted to save the church to store vegetables but this did not materialise
due to the lack of money. The villagers remember the communist era as a ridiculous era which has gone,
and instead attempt to reclaim a pre-war past. The Mayor, Mr. Moudrý commented:
We want to bring the village back to the pre-war state, to reconstruct it all and so on. Otherwise, we
will feel ashamed before the German natives.
In Mařenice, the communist past has to be uprooted, displaced, in order for the present to be rooted via
a connection between contemporary inhabitants and idealised pre-war local life. While the non-believing
mayor appears quite satisﬁed with the achievements, there are four or ﬁve remaining Christian believers
and the priest who still feel the gaping chasm between the past and present which caused ‘mission panic’
and resignation at the same time. In the past, all the locals were Church members by default, today, all the
locals are non-believers. Almost everybody in the village would like to return to the past, so the remaining
believers feel an obligation to return also to this religious dimension – thus a kind of mission panic takes
root. But the remaining four or ﬁve old Christian ladies have also felt that they were not successful in
imparting their faith to their families, leading to a sense of dejection. Their religiosity is based on a clear
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image about what it means to be a believer: a believer is someone who goes to church regularly; he or
she is a moral person and receives the sacraments in time and in the right order. This is imagined as an
obligatory and immutable ideology of the Church for which the non-believing majority are temporarily
excluded. Their inclusion is made explicit in prayers by the believers for their conversion. Nevertheless,
the Church could play a practical part in the village rooting process thanks to its positive position in the
idealised past and the Church’s successful depiction as being martyred in the communist period, however,
these political perceptions are not directly related to religiosity in terms of upholding moral principles
such as attending mass regularly or respecting Church laws.

Belonging to the Church in Jablonné v Podještědí: ‘Only we are rooted in this
uprooted region’
The second case study
was
conducted in a larger neighbouring
town of Jablonné v Podještědí/Deutsch
Gabel (around 3 500 inhabitants),
the pilgrimage site of a Dominican
monastery and a huge baroque basilica
minor that houses the grave of St.
Zdislava, a medieval aristocrat woman,
mother of four children, founder of
the cloister and hospital, who was
canonised in 1995.
Between 2003 and 2005, the
superior of the monastery was Father
Blažej, who worked very consciously
with the label of an ‘uprooted region’
as I will show. He came after Father
Church in Jablonné v Podještědí
Ambrož, an eschatologically oriented
priest who taught the people to pass
maximum time in isolation and silence.
In contrast, Father Blažej emphasised the collective dimension of Church. He introduced a new sign for
parish society – diaspora and some new practices: agapé - gathering after the Sunday mass where people
can talk, drink coﬀee and eat the homemade cakes, and a parish day twice a year with a theological lecture
and children’s drama playing and singing.
For one of these parish days I asked if it would be possible to organise a discussion about the postwar history of the parish. Father Blažej agreed, so I invited a young historian from the town historical
society who had lectured about the occupation of the monastery by communist police in 1950. In the
following three-hour discussion lay parishioners and priests debated conﬂicting versions of local history.
The discussion revealed sharp contrasts between the priest’s and lay versions. Father Blažej in co-operation
with the historian and Father Jiljí presented the post-war history as a very dark period: the expulsion
drove out all the good Catholic Germans who were replaced by the poor, left-oriented, non-believing
people from rural Czech inlands. Only the Church held the ﬂag of culture and civilization in this chaos.
But then came the enemy regime that disabled the Church, leaving the local people with no support in
the all-encompassing chaos. Nobody is surprised that the region is uprooted, the churches abandoned
and the Czech Republic declared a mission territory by the Catholic Congregation for Evangelization of
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Nations.
In contrast, for the lay parishioners the three years between 1945 and 1948 were ones of freedom,
bright future, love, and a new life, when the majority (if not all) the families were not afraid to go to
church during the communist era. During the discussion the lay parishioners and the fathers had to
resolve the opposition between these two versions of post-war history which they did by means of a very
special regime of authority. As a superior of the monastery, Father Blažej led the discussions explaining
that the region had been uprooted and that the people had an uneasy relationship to it because of the
expulsion of the Germans:
Father Blažej: And so even after 50 years, people here have a problem to feel at home.
Madame Violet: But we are here at home, we too came to Jablonné after the war and we feel here like
at home. We have to say it how it really is.
Father Blažej: This is the problem that it is only like being at home... No, I mean it is good that
you feel at home, but we have to see that in the region generally it is a problem.
Father Blažej ﬁnally brought the congregation around to a compromise saying:
You parishioners are the only rooted people in this uprooted society. You are the rooted diaspora which
should lead the others, because you have the advantage of being able to pray.
And thanks to the diplomacy of Father Blažej, the Church has been really at the centre of several local
events such as the historical procession and, of course, St. Zdislava fair.
Father Blažej presented the ideals of a Christian society with the priest as one of the most important
local decision makers. He emphasised the uprootedness of the society in highlighting church agency
and action in the process. He wanted to displace the positive experiences of the communist era in order
to emphasize the martyrdom of the Church, but he had to incorporate the lay parishioners into its
martyrdom ﬁrst of all. And the lay parishioners either had to displace a part of their family or local stories
in order to be re-rooted in the diaspora as shaped by Father Blažej, or they would wait until he left to be
replaced by a new superior with a new sense of historico-religiosity.

Belonging to the Church in
Brniště: ‘Thanks to Lord that we
are in this uprooted region‘
The third case study examines the
community of the Brother’s Unity of
Baptists founded in Brniště in 1945
by the Czech Protestant re-emigrants
from Poland. A village of around 2000
inhabitants, they lost seven out of ten
families during the communist era
but they still had a small house which
they used as a church and held regular
services. After 1989, they were able
to expand their activities and people
were open and curious about religion
in the ﬁrst years after the Revolution.
The community grew to more than 50

New Baptist church in Brniště
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members and a similar number of sympathizers. They had substantial support in the village and the newly
constructed church became the cultural centre of the village holding English lessons, a children’s club,
young people’s groups, ﬁlm screenings, and occasional concerts.
Evangelisation is the main aim of the local church and the main mode in which localisation of the
Church occurs. Methods of evangelisation are very diverse – from mundane discussions in work or at
school to the organisation of a huge evangelisation project called ProChrist organised from Munich with
branches stretching out across Europe.7 But the ends of this evangelism are not clearly deﬁned – of course,
conversion marked by joining the church is considered the best option by Baptists but in interviews
members describe all the small steps toward the good as the steps to God and celebrate the success of
their evangelical activities by giving thanks to God. Mr. Amos, a 61 year old son of a preacher from the
founder’s family, told me a story from the last cinema screening:
A lot of people from the village come to the cinema. And this Friday also one man who was a little bit
drunk came in. So I didn’t want him to stay with the others and I invited him to come upstairs to have
a drink of tea with me. And he started to apologize: I have no place here because I have been drinking
beer. And so I said: But why not, we can resolve this beer problem. We had such a beautiful spiritual
discussion, I was very thankful for it.
On many occasions during discussions, services, and prayers, I observed how especially thankful the
Baptists were when they could evangelise somebody from the “communist family”, a term which stands
emically in opposition to the “believing family”. To evangelise somebody from the side of evil means to
play a part in God’s miracle, and the mere existence of such families is presented as a gift from God.
Baptist believers consider the communist history of the place should not be uprooted; rather it is a gift
for the community, because it could be transformed for good and is an occasion to demonstrate God’s
majesty. And the German past is also positively transformed in the church’s contact with the neighbouring
German Protestant churches. When I asked about the well-known uprootedness of the region, Mr.
Frydolín, a preacher, said:
So it’s human, that we try to silence the pricks of conscience by being aggressive. So the people here are
really negative towards Germans. (…) So I was glad that we could organize a feast of reconciliation with
a friendly German church. And also it reminds us that, in the ﬁrst place, we have to love the Kingdom
of God, because here on the Earth we are not the owners, but the caretakers.
Everything can be incorporated into God’s plan, so nothing should be uprooted. Pasts can be evangelised
creating a special process of displacement. The spirituality of this Baptist church could be characterised
by mission desire or passion. Every small step of non-believers towards God proves and strengthens the
faith of believers, interpreted as a sign of God’s mercy. The church is very positive about everything and
especially thankful for the fact that they can “serve the Lord in this uprooted region”, as one can hear from
many Baptists.

The role of Church memory in uprooting the communist era
Each of these diﬀerent modes of rooting through being uprooted produce new postcommunist
collective memories. In Mařenice, the communist past is ridiculed and continuity is created between
an idealised pre-war past and the present. In Jablonné, the Catholic parish is represented as one part of
civilisation which survived the various regimes, while tales of the communist past are made more awful
7

See www.prochrist.de
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in order to underline the moral power of the diaspora. In Brniště, the Baptist church evangelises the past,
present, and future, putting this all in God’s plans and hands. We can see that all these strategies somehow
uproot or displace the communist past from contemporary memory and therefore can appeal to nonbelievers to join, but the other characteristics of religious groups (such as images of religious exclusion)
can also have the opposite eﬀect.
Church memory and particularly the memory of the Catholic Church in the Czech Republic stands
in opposition to Communist memory in contemporary society. To claim to be an actor or a sympathiser
of the Church means that one was an anticommunist or a dissident. However, the conﬂicting lay and
priests’ versions of post-war memory in Jablonné demonstrate that the quotidian life of Church during
the communist era was not so clear cut – the lay parishioners remember quite “normal” church life during
the Communist era but the priests speak only about the martyrdom to explain that today’s bad church
position in society is a consequence of this terror and not their fault.

The glocalisation of Church communities
The three local Church communities belong to the Church as a global diaspora and all of them are
speciﬁcally local in so far as they work diﬀerently with the label of an uprooted region. For this double
process, when global is entering into the local and local reformulates global, I use the term of glocalisation
(Robertson 1995). The modes of glocalisation in each of the three Church communities are multiple. In
Mařenice, the presence of the global is very limited, as the parishioners have very local image of the global
Church teaching, but still they refer to its supposed global teaching as to universal Christian ideology.
This mode of glocalization can be named reference to the global ideology. In Jablonné v Podještědí, the
glocal enter the local through the symbol of diaspora used by Father Blažej for the local parish. The term
diaspora has several “global” meanings in theological reﬂection and in local circumstances it is getting
a new glocal meaning. The metaforisation or symbolisation of a place is another mode of glocalisation of
Church. In Brniště, the global is present by many means (e.g. by never-ending references to the Bible);
I described the involvement in a global net of places where the evangelising programmes of ProChrist
were transmitted by satellites. The diﬀerent modes of glocalisation have an important impact on the
sociability and spirituality of the communities as spirituality determines the social. I concur with Roger
Bastide’s idea (contra Durkheim) that the ‘mysterious determines the social’ and that we can ‘pass from
religion to society via the collective consciousness structured according to the norms of religion’ (Bastide
1960:521).8

Conclusion
The values expressed by members of the three church communities partially reﬂect and inﬂuence the
values of the surrounding societies. The spirituality of the remaining ﬁve parishioners and the priest in
Mařenice is based on a spirituality of ortho-practice, a clear and concrete vision of what leading a true
Christian life means in terms of what is moral and immoral. It is a spirituality built on tradition and
repeating traditional authorities, while preserving the faith in the given Order. The ’spirituality‘ of the
98% of atheists in the surrounding area is similar to the spirituality of the believers – except in the faith
in God’s existence, as both groups believe in a common morality,9 historical tradition, and upholding
traditional authorities (mayor, teacher, and pub keeper, eventually priest).

8
In original: “Durkheim passe de la société à la religion par l’intermédiaire de la conscience collective
déchaînée; nous passons au contraire de la religion à la société par l’intermédiaire d’une conscience collective structurée
selon les normes de cette religion.”
9
Sociological surveys repeatedly prove that Czech society appreciates traditional values as having children,
complete family, good friends etc. See for example http://www.cvvm.cas/
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The spirituality of the rooted diaspora of parishioners in Jablonné has resonances with the Catholic
church in Mařenice but it is more triumphalistic in terms of promoting historical successes underlined
in local political activities. It is a spirituality in which the priest is one of the most important decision
makers. The agency of Father Blažej creates well deﬁned borders between the rooted diaspora of believers
and surrounding uprooted society. And this division can also be found in the local community with two
opposing camps. There are those who agree more or less with the idea of a Christian society even if they
are non-believers, they accept the political role of the church in spite of rejecting its triumphalism, and
there are those who are politically closer to communist ideals represented by local communists.
Finally, the spirituality of the Baptist church in Brniště is one of mission passion and therefore open,
dialogical spirituality with other churches and with the locals. It is most welcomed by the local community
as it meets a general desire to include the communist past in the present as a positive experience whilst
aiming at a harmonious society in which all are loved and appreciated.
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Representation of the region of Trojvsí (a unit of three villages)
in the Beskydy Mountains in the Czech – Polish – Slovak borderland
Eva Kočárková

In my paper I focus on diﬀerent representations of the Beskydy Highlands region as they are being socially
re/constructed in three Polish villages (Istebna, Jaworzynka, Koniaków) situated in the Czech-Polish-Slovak
border area. The region of Beskydy Highlands is the traditional frontier area of Cieszyn Silesia. In the time of
the Austrian-Hungarian Monarchy, this region belonged to Austrian part of the monarchy and was represented
as the border area between its Hungarian Galician parts and Prussia. The partitioning of the historical Cieszyn
Silesia between Poland and Czechoslovakia in the year 1920 created in this region a historically new state border
and separated the three above- mentioned villages from their historical centre (Jablunkov). In my paper I will
show how the region is presented in narrations and mental maps. I will point out how these representations of
the region are constructed on the stereotype of a “cultural unity” with the Czech part of the “historically united”
whole along the dichotomy of lowland versus highland, centre versus periphery, traditional versus modern, village
versus town (the identity of Highlanders, the regional dialect – Gwar). I will show how these representations of
the region are supported by stereotypes of a “typical local art” and “folk culture”, which can be seen in museums
of folk culture (Koniaków lace) and which are transmitted further by the media.
Describing folklore festival Gorolski Święto (Mountain Festival), I will explain ﬁrst, how these shared
representations of the region overcome present Czech-Polish state border and, second, how they reﬂect the
historical regional opposition of Austria-Hungary and Prussia.
For the purpose of analysing the representations of the Beskid Highlands region, I identify three perspectives:
the perspective of the locals, the experts (folklorists, ethnologists) and the media. All these actors participate in the
processes of re/construction of the region as culturally unique and extraordinary. At the same time, the performers
of these discourses beneﬁt from a more generally accepted representation of this region. The text will conclude
with identiﬁcation of strategies (e.g. naturalization, historicization, formalization) which support a taken-forgranted connection of the place with a “vital and archaic traditional folk culture”.

Introduction
The aim of this paper is to document the existence of the micro-region of Trojvsí in the Silesian part of
the Beskydy Mountains located on the Polish side of the Czech-Polish-Slovak borderland. The analysis is
based on direct observation on site, depositions of informers, analysis of written documents, as well as the
mental maps of the inhabitants of three Polish villages. Its main point is to show how the micro-region
of Trojvsí is based on the reconstruction of a “speciﬁc Goral culture” and to identify the agents, which
represent this construct of an “archaic traditional culture” and the mechanism and activities, through
which this construct of the culture is supported, spread, naturalized, and replicated in this region.
My point of view is supported by a discursive thesis of the relationship between place and culture.
I perceive culture as a power discursive practice. In my opinion, a culture does not represent a priori
essential substances, but I see it as contextually developed meanings of various phenomena, which form a
net of relations whose recognition makes it possible to understand such culture [Mitchell 1995, Rodman
1992].
I concentrate on creating links between theoretic understanding of the region and the particular
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practices, which are supposed to
demonstrate such understanding. For
this purpose, I identify three groups of
representations of the micro-region – in
the discourses and practices of experts
(ethnographers and folklorists), of the
inhabitants of Trojvsí, and of media.
In the analysis of expert discourse,
I analyse the works of ethnographers
who perceive the monitored region in
agreement with their idea of culture as a
shoal of “folk culture”. In the ethnographic
discourse, the speciﬁc “Goral culture”
is construed as a homogenous unity
reﬂecting the geographic distinctness
The stage and the amphitheatre of the folklore festival “Gorolske
of the “highland locality” from the
landscape of “lowlands”. The motive Swięto” in Jablunkov, which takes place as part of the Polish
of self-deﬁnition of the highlanders festival “The Week of the Beskydy Culture”. This time, “Goral
as opposed to the lowlanders (in this brothers” came from Italy as well as from distant Georgia.
case, coinciding with the localization of
towns), is reproduced with the help of
regional folklore festivals. The rhetoric of this festival often blends the “Gorals” of this region with the
“Goral brothers from abroad”, who are declared to be in closer relation than the geographically nearer
neighbours from the lower parts of the region.
According to some ethnographers [Hermanowicz 1997, Kadłubiec 1987], the “local folk culture” of
this region is constructed and interpreted as a trans-border unit. This construction of a trans-border region,
based on a homogenous culture, connects the micro-region of Trojvsí in Beskydy with the neighbouring
countries (the Czech Republic and Slovakia) on the basis of culture, and thus crosses the practical political
division of the region. The success of these ethnographic strategies particularly stands out in comparison
to the missing or suppressed conceptualisation of the area, formed through administrative division we
ﬁnd in Poland. The example of the Goral festival “Gorolske Swiento” in Jablunkov serves me to declare
that the awareness of the regional cohesiveness with the region of Jablunkov, existing for almost 90 years,
has been preserved [Grygar 2006].
The native discourse relies on the analysis of mental maps and the narrations of the inhabitants of the
region of Trojvsí in Beskydy. The emic perspectives shall be judged in relation to the identiﬁcation of their
authors with a place as a singular “home” [Berger, Luckmann 1999]. In the narrations of the local people,
this identiﬁcation with the region further appears as a homogenous border-line “cultural unit”. Thus, in
the native discourses, there appears a repeated reference to a cultural link to other highland regions (for
example, on the other side of the border), having the same peculiar “Goral character.” In the narrations,
I want to identify not only the existence of such a link, but also the way it is formed and the mechanisms
through which this connection is maintained.
The idea of an exotic link between a place and a culture is further received and spread even by the
media. I intend to demonstrate the discourse of the media, the way they create the image of the region,
and the character of the image itself, through an example of a media dispute concerning Koniakow laces
[Grygar, J., Hodrová, L., Kočárková, E. and Kulhánek, M. 2004]. In this section, I would like to show
that the locality image is produced not only from Trojvsí or from the town of Cieszyn, but also through
globalised medial images created and spread by means of the media as “deterritorialized” agents.
In conclusion, I will summarize the main mechanisms which form the ethnographically exceptional
character of Trojvsí: boundary formation, historization, detachment, and oﬃcialization/codiﬁcation.
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Use of the ethnological discourse in the region
The unit of the three villages on the Polish side of the Czech-Polish-Slovak border is a favourite
destination for researchers and experts in folklore. They visit the place in search of proofs of traditional
material as well as spiritual “folk” culture, of the traditional “Polishness”. In ethnographic representations,
the area of these three villages is indisputably
identiﬁed with the culture of so-called “Gorals
of Beskydy”. The term “Gorals of Beskydy” is
used in the ethnographic discourse as a common
name for the group of inhabitants who live in this
given geographic locality. In these tales, they are
introduced as the bearers of the “locally speciﬁc
culture”, of the Walachian culture relict, referring to
the historical settlement of the region by Walachian
shepherds [Kopczyńska-Jaworska 1950, Davidek
1940, Legierska-Niewiadomska 1997, WawrzaczHaratyk 1999].
The fundamental elements on which the
ethnographers base the image of the homogenous
“local folk culture of the Gorals of Beskydy” are the
“folk garment” – the local speciﬁc costume, locally
used dialect, gwar, and, last but not least, also the
regional customs, dwellings, songs, dances, music,
or poems in the local dialect. The particularities of
the “local culture” construed in such a way are used
in actual contexts as speciﬁc signs of uniqueness,
or else as a sign of “kindred” with other geographic
regions. In the context of the ethnographic discourse,
the archaic character of the “local culture” is usually
vouched for by the “costumes” [Hermanowicz 1997,
Kocman 1999, Kouřil 2004, Hubinger 1990].
The local aﬃliation to Trojvsí of Beskydy is
identiﬁed with the prevalence of the so-called
“Istebna costume”, which is included in the group
of costumes of the “Silesian Gorals” and classiﬁed
as one demonstrating very “old-fashioned” features
[Gazurek 2003, Legierska-Niewiadomska 1997].
The appearance of this costume does not diﬀer
much from the costumes of other regions of
the “Carpathian Arch”. Also the Goral language
– gwar – used in the area of Jablunkov, Istebna,
Wisla, and Brenna, bears many features common
Regional open-air museum. The “correct” and
with the Moravian Walachian dialect. Rather then approved artefacts, presented in open-air museums as
having been always and knowingly shared by the
members of the so-called ethnic groups, the “ethnic proofs of the “archaic character” of the “folk” culture
traditions” thus appear to be modern “inventions of the region: apart from the laces and the folk
of the tradition” through which the “ethnic groups” costume, the visitors are introduced to other crafts
(like for example our ethnic group of the “Gorals of – like the traditional looming or the “traditional”
Beskydy”) and their “speciﬁc local culture” (based
on the construct of the “speciﬁcally local” dialect, equipment of a “typical Goral” dwelling.
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costume, food, music, and ceremonies) are only being construed, based on rather political and economical
motives.
The Trojvsí micro-region features many open-air museums, museums of regional culture, and folk art
studios, where these “speciﬁc” cultural artefacts are preserved and where the folklore is being presented.
These museums serve as the actors ruling what the “speciﬁc regional art” really means. The artefacts on
display have been approved by a professional “art” commission. The context of the museum of “regional
culture” conﬁrms and supports this approval.
Playing the “shepherd musical instruments” is presented as something “locally speciﬁc” and thus of
value. Again this discourse brings up a
reference to the local cultural legacy of
the Walachian shepherds. In accordance
with the folklorists, the ability to play the
shepherd instruments must be preserved
and its relevance for the local cultural
identity must be further promoted. This
explanation also appears in the rhetoric
of organizers of the contests where the
ability to play these shepherd’s pipes is
tested. These contests take place here
on a regular basis, either as individual
events or within the festival “The Days
of the Beskydy Culture.”
The museums of regional culture and
the folk art galleries present local “folk
craftsmen” as the representatives of the
Playing the “trombita” in the environment of a “traditional
values of the “speciﬁc regional culture”.
local art” gallery.
The folklorists present the art of wood
carving and landscape painting as
speciﬁc local skills. The native discourse
includes various interpretations, such as that “artistic dispositions are already suckled along with maternal
milk here,” that art skills are passed on “within the family”, descending “from one generation to the
next”. Those native people who had migrated for work, yet returned to their mother country at last as
they “could not live without it” enjoy a similar authority. In these interpretations, the mother country
represents an irreplaceable value which must be cherished with immense love and greatly honoured and
such relationship often turns into a generally accepted norm.
In the perception of the folklorists, one of these villages actually represents a synonym of a place where
the “traditional” Koniakow lace is handcrafted even today. This “particular” lace, according to the reports
of some informers, is designed as one of the symbols of Poland: it is placed on church altars, it is part of the
traditional costume of the region, it appears at royal courts; the political representatives of Poland possess
craftwork articles made of the Koniakow lace, the lace is displayed in signiﬁcant world museums (thanks
to the activity of the gallery owner and promoter of the “regional folk craft”, Mr. Tadeusz, “traditional”
Koniakow lace served as a material for making an unusually intricate round table cloth ordered by the
museum in Punia, India)
The role of experts, who within the local context decide and indicate what is (or is not) to be regarded
as “traditional folk craft” in this region, is accomplished by the institution STL – Stowarzyszenie Twórców
Ludowych (STL) (Association of Folk Craftsmen). The things which are to be displayed as features
“speciﬁc to the region” must be determined, approved, or attested at ﬁrst on the expert level. It is the same
with “folk craft.” The “genuine folk craft”, which is displayed in galleries of regional craft as representative
of an area, must fulﬁl certain criteria. Thus the Koniakow lace is an article of “folk craftwork” yet that,
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which is ﬁnally approved to be folk art,
is determined by expert committees
and the attestation of a “folk craftwork”
must be oﬃcially approved by a stamp
of a relevant institution. In case of
the Koniakow lace, this attestation
is given by an all-Polish professional
organization associating professional
“folk craftsmen” – the Association of
Folk Craftsmen. Only members of this
association are oﬃcially approved to
produce the “genuine” Koniakow lace.
These members do the “folk craft work”
as their oﬃcial job. The membership
in the association is bound with a
moral duty to guard the quality of the
“art value” of the folk craft. Thus the
Products of local folk craftsmen displayed in a gallery of
Association of Folk Craftsmen as an “traditional regional art”.
institution deﬁnes the Koniakow lace
as representative of a “speciﬁc regional
culture.” Further on, through the membership in the association, the “icon” of the craftsman is created; his
role of a “folk craftsman” (and thus a legitimate representative of a “speciﬁc regional culture”) is justiﬁed
by diplomas and acknowledgement of his work within various competitions and public exhibitions. The
experts play a great role as far as the content of the presentation of this local region in the media is
concerned. They are the ones who determine cultural particularities, and attest the “folk” and “particular”
nature of the regional art. They are the ones whose authority protects the validity and added value of these
attests. They act as juries at folk craft competitions; they have their representatives even in commissions at
various festivals and oﬃcial public exhibitions of “regional art.” They determine and popularize the concrete
image of what is and what is not “regional folk art.” Further on, they protect the standard established
in this way, and watch to make sure that the local art has not become corrupted, having turned into
a deteriorated form of kitsch. They are
the ones who often determine what is
to be generally regarded as “tradition”
and, along with that, they set the limits
of acceptable innovations within such a
tradition.
The folklorists in this region not
only play the role of experts who
discover and scrutinize speciﬁc cultural
performances, but they also act as those
who create the “speciﬁc” appearance of
the region and support it through their
activities. Ethnographic studies present
this region as culturally speciﬁc. This
scientiﬁcally expressed “speciﬁc regional
culture” is supposed to designate “us” as
the local people – and as “local people”
one has the option to identify with
A display case with documentary photos, decorations, diplomas it. Thus local knowledge and expert
and awards in the private gallery of a folk craftsman.
knowledge refer to one another, and
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use one another reciprocally. The proof is perhaps in the number of diploma theses concerned with the
issue of regional culture. The contents of these theses follows a common scheme: detailed account of
local history, detailed description of the features of local costumes, overview of folk musical instruments,
regional songs, maxims, customs, ceremonies, and linguistic analyses of the local dialect on the basis of
legends and fairy tales. These papers as if aim to demonstrate the “originality, uniqueness, particularity” of
“us” as a group. As if the description itself legitimized on a suﬃcient level the value of the “scientiﬁc” work.
Folkloristic literature often features a call for preservation of the “particularities” of a local culture for next
generations. These texts in particular tend to introduce the local region as a certain cultural particularity,
as a place known for its “unique” Koniakow lace, which has been institutionalized as a trade mark by the
Ministry of Culture, has always been produced here, has various forms, and represents a necessary part of
oﬃcial state gifts, being a genuine representative of Polish “folk culture.”
The scholars hold it a moral task, a mission, and a question of conscience, to preserve and rebuild, to
display and teach young generations that which has been determined as the cultural particularities of a
place/region by other experts. Within this rhetorical frame, the past is seen as an asset, having a qualitative
value of its own. This discourse presents the correct appearance of the regional costume as a binding
norm. Some young people born in this area accept the task to preserve “traditional culture” in a personal
way, identifying themselves with it. They take part in regional folklore groups and leave for cities to study
ethnology at universities. Their life-long wish and aim is to preserve for next generations that, which has
been identiﬁed by experts as the “speciﬁc Goral culture”, in the least “polluted” form possible; at best in
the form of some open-air museum.
Young people in this area engage
in folklore groups and represent the
“culture of their region” at “folk”
festivals and competitions of folklore
groups in Poland as well as abroad.
Further activities of regional groups
and bands include exchange trips. “Folk
craftsmen” similar to these come to the
Czech lands to sell their products, they
invite each other to festivals organized
on either side of the border. The local
administration, supported by local
people, organizes folklore festivals on
a regular basis: one of them being for
example the “Week of the Beskydy
Culture” organized in the “communal”
amphitheatre in July every year. Almost
Performance of a regional folklore group.
every public festival or “feast”, which
takes place in Trojvsí in Beskydy on
various occasions, features a performance of one or another local folklore group.
In connection with “authenticity”, the ethnographic discourse expresses a fear of losing it, which
further motivates activist attempts to preserve “local particularities”. The “authentic costume” as presented
by folklore groups at various festivals represents a necessary part of the production of ethnic traditions.
Further on, the folklore groups represent the region, being preservers as well as promoters of its “authentic”
culture. Also the church and schools serve as authorities supporting the ethnographic knowledge about
the region. The church marriage ceremony includes the song “Paternal House”, considered to be the
unoﬃcial anthem of the region. Ethnic traditions are being taught at school as a special subject called
“regional education.” The school organizes a recruitment of new members for regional folklore groups,
the children learn “newly discovered” regional songs (“Šumí javor, šumí”; “Išla Marína”; ”Když jsem
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byl maličký pacholíček”), learn by heart
poems of their countrymen and write
model chronicles, or visit neighbouring
open-air museums.

Native discourse
Native representations and mental
maps of the inhabitants of the Polish
villages of Trojvsí often demarcate the
borders of the region within a wider
frame of the region of Czeszyn Silesia,
transgressing the existing political
borders. Most often, the inhabitants
of Trojvsí identify themselves as the
The teaching of ethnic traditions in practice – a children Silesians of Czeszyn and, at the same
folklore group in a ceremonial procession to the amphitheatre in time, as Gorals, people of Czeszyn
Beskydy. The micro-region of Trojvsí
Jablunkov during the festival “Gorolske Swięto”.
of Beskydy, along with the region of
Jablunkov, is regarded as the speciﬁc
centre of the “Goral area” with the respective “Goral culture” being identiﬁed here.
“It is the one and only Goral
folklore with its dances and songs.
This is the region of Silesian Beskydy
Mountains, which includes Czeszyn
Silesia and Zaolzie with Jablunkov.
The region of Zywiec Beskydy has a
diﬀerent folklore, with a diﬀerent
language and customs.” (Anna,
45)
The local people do not perceive the
political Czech-Polish border line as
signiﬁcant for the culture. It is the border
between Silesia and the Malopolsko
region, placed behind the Ochodzita
Mountain in their mental maps, which
is important for them. As the region
Mental map (Dorotka, 27).
of the former Czeszyn dukedom was
included in administrative structures
of the Habsburg monarchy for 300
years, and after WWII practically disappeared, the fact that the majority of local people still perceive as
important regional centres those towns, which are located in the Czech Republic today, seems to be even
more interesting. Though the region has been included in the wider administrative unit of Bielsko-Biala
since 1975, the reference toward this administrative unit is not mentioned often.

This spatial identiﬁcation further reﬂects the inﬂuence of cultural politics on the local knowledge.
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Regional folklorist activities do not
really question the Czech and Slovak
sides of the border because according
to them the region exists on the other
side of the border as well. Folklorist
activities based on the scientiﬁc works
concerning the “folklore character of
the place” bear a sustained vision of
the trans-border region as “culturally
undivided”. These activities show the
times before Czeszyn split, and thus
deny this division as they are presented
today. This discourse is reﬂected in
the conception of Goral festivals: the
annual mountain festival “The Week of
the Culture of Beskydy” takes place on
Mental map (Tadeusz, 50).
the Polish side of the border. It is no
coincidence that Jablunkov is the only
place in the Czech part of the Beskydy Mountains where the festival takes place, and culminates at the
same time [Grygar 2006].
The region is perceived and constructed with greater intensity in opposition to the “Jacko family of the
Malopolsko region” (reference to the diﬀerence from the “Zywiec Gorals”) and to the “Hanys family of
Prussia” (at present, the region beyond the border town of Bohumín). The mental maps show for example
the conspicuous lack of identiﬁcation with the geographically close locality of the town of Zywiec. The
narrations of the locals often feature the cultural diﬀerences from the “Gorals of Zywiec”. The border
between Beskydy of Silesia and of Zywiec refers to the age-old political border between Silesia and the
Malopolsko region; the local people of Trojvsí are able to deﬁne it very precisely, claiming that:
“this bush is still ours but the stream belongs to the Zywiec people.” (Janko, 25)
“The regions of Jablunkov, Czeszyn, as well as Wisla and Ustróň regions resemble the region of Trojvsí
as far as culture is concerned. Nevertheless, Milówka and Zywiec are diﬀerent, with diﬀerent costumes,
and gwar.” (Grzegorz, 27)
The mental maps show the
geographic border between Ochodzitą
and Koczy Zamek as established,
surprisingly precise in copying the
historical border between the dukedom
of Czeszyn and the Polish kingdom,
which has led through here since the
14th century.
“The region of Trojvsí, and of
Koniakow in particular, represents
the border of Silesia and the
Malopolsko region. There the
Zywiec region begins, with its own
gwar, costume, food, and traditions.
Ochodzita forms the border of the

Mental map (Grzegorz, 27).
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region of Krakow and its culture.” (Tadeusz, 50)
“When the people from the diﬀerent regions got together even recently, great clashes took place. They
would puncture each other’s tires. They would protect this border; it was the defence of their territory, their
culture, against the foreigners. The local Gorals would perceive those from the Zywiec region as corrupt,
inapt, lazy lumps, as people unable to create anything, and marring all.” (Olza, 45)
These areas naturally protected by the barriers of mountains and forests formed part of the
protection system of the dukedom of Czeszyn. K. Hannan [2002] explains this remoteness of the people
of Silesia as opposed to their Eastern neighbours through historical and socio-economic reasons. In his
view, this socio-economic split reﬂected the territorial border line which had divided the regions of Silesia
and Halič. The Austrian Silesia, in particular in the Czeszyn region, was one of the most industrially
developed regions of Austria-Hungary. Silesia would traditionally demonstrate a more developed economy
and higher standard of living as opposed to the regions in the East. [Hannan 2002]
The narrations further support the hypothesis that the memory of local people still keeps the former
political border of the long-ago Austrian Silesia with Prussian Silesia. This border line, copying the onetime battle line between the Prussian and Austrian troops, has kept its cultural signiﬁcance until today,
even though it existed for too short a period to have been able to inﬂuence the language, as opposed to the
long -standing religious border between the spheres of inﬂuence of the dioceses of Olomouc and Wroclaw.
[Hannan 2002].

The inscription on a bus from Ratiborz (formerly part of
Prussia), parked in Istebna: “Hanysy do chałpy!” –”Hanyses, go
home!”

Similarly,
the
representations
mention the former border of Austrian
Silesia and Hungary. The signiﬁcance
of the preservation of the image of
this region as culturally diﬀerent from
the territory of former Hungary may
be interpreted as a reproduction of
the long-ago emphasis on Austrian
patriotism, reﬂecting the historical
location on the border with Hungary.
Within the demarcation of the
territory borders, it is the reference to
the local variety of the Beskydy dialect,
gwar, most often interpreted as a variety
of Polish (thanks to the inﬂuence
of Polish ethnology), that plays an
important role in the respondent
narrations. On other occasions, it is
conceived as a locally speciﬁc “Goral
language”, uniting Czech, Polish, as
well as Slovak border regions, while
diﬀerentiating this area from other
regions of Poland.

“This ‘gwar’ has been preserved here quite strongly, both on the Czech and Polish sides (tiotka, ujec,
babcza, dziadek). One will not be told here: ‘Dzien dobry’‘ but ‘Witom was, tiotko.’ Only gradually,
as the drifters from various areas of Poland came here, the traditional expressions turned Polish. In the
Zaolzie region, around Jablunkov and around Zwardón, the same ‘gwar’ is employed. We share the same
costumes with the region of Jablunkov. We understand one another in Jablunkov and in Písek, the ‘gwar’
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is the same.” (Zuzana, 40)
“The people here speak the ‘gwar’ which is a mixture of dialects; one may use it in the border regions
of Slovakia and the Czech lands.” (Hanna, 35)
The respondents often allude to the preserved “originality” and “genuineness” of “regional traditions”
in this locality. The maps often show the “traditional wooden cottages and local costumes. Also, the
relationship toward the land and the local nature inherited from one generation to the next and passed
on within families is given importance. The narrations further identify the skills of local people and their
handicraft, showing these as local particularities, as something innate to this region, which is traditionally
passed on in the family, as if breast-fed.
“I perceive the importance of
the regional culture here, the fact
that we have our own language,
costumes, and food.” (Tomek, 25)
“Every little child knows that
the people of Koniakow make laces,
and those in Istebná or Javorzynka
produce embroideries. My mother
taught me to make embroideries.”
(Adéla, 30)
“Two weeks ago we had a
‘Goral’ here, a festival of the culture
of Beskydy. Every day, groups
from Lithuania, Uzbekistan, and
Estonia would perform. There was
even one group from Cuba as well.”
(Tomek, 25)

Mental map (Aneta, 13).

Mental map (Tomek, 25).

Within the native perspective,
emotionality seems to be the constitutive
feature of territoriality. The narrations
repeat the references to the emotional
bond toward the locality, the land, and the
mountains. “Love of the mother country” is
an often stressed value in these narrations,
and “re-emigration” is perceived as an ideal
relationship toward the mother country. In
some maps, the image of home is conceived
as a symbol of the connection between love
of nature – mountains and love of regional
traditions. In the native narrations, the
local craftsmen - musicians, painters, wood
carvers -are mentioned as the local heroes,
or as the preservers of the traditions of the
region and of its “cultural” peculiarity.
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Media discourse
The dying interest in products made of Koniakow lace was revived two years ago thanks to a medialized
dispute over the Koniakow lace.11 This dispute supported the general knowledge not only about the
Koniakow lace itself, but also propped the growing popularity of this region as such. Apart from the
already established (and thus “traditional”) forms and products made of Koniakow lace (not only table
cloths and muﬀs, but also the commercially successful blouses and gloves have become “traditional”),
a superb artefact appeared in this region: laced ladies’ underwear – string knickers. The media dispute
over “tradition” and “good name” of the Koniakow lace brings together local laceworkers, businessmen
in the ﬁeld of ethno-tourism, professional associations of folk craftsmen, and media. These all enter the
negotiations about the meaning of the concepts of tradition, art, as well as the Koniakow lace itself.
This dispute shows that the motives for the preservation of the image of the region as “culturally
exceptional” may be (apart from “love” of mother country and the pride felt for the region of one’s origin)
economic reasons as well, for example the respect of ethno-business. The success of the lace is based on
the medialization of the region and on the manner of its representation, which allows the existence of
ethno-tourism. Thus within the media
discourse, the “traditional folk culture”,
with the help of particular agents (like
the gallery of Mr. Tadeusz, a dealer of
tradition of the “regional culture”),
becomes an article of ethno-business
and an occasion to make extra money
in a “poor region on the edge of the
world where industry is missing”, while
legitimating possible ﬂaws toward the
“sacred” canon of “folk traditions”
[Grygar, J., Hodrová, L., Kočárková, E.
and Kulhánek, M. 2004].

Conclusion
In the end, we may identify the
String knickers made of Koniakow lace.
singular mechanisms, through which
the “cultural particularities of a region”
are formed and strengthened.
1) localization – non-problematic linking of the homogenous feature of a place and its culture.
2) added values – traditionalism, popular character, sacredness – presented as a “moral commitment
toward the ancestral tradition”, as something “passed on from generation to generation”, “breast-fed”, or
as a quality, recognized by an expert on the basis of his qualiﬁcation. In this way, the Koniakow lace serves
as a symbol of Poland, and at the same time as a proof of a living regional culture. The sentiment felt
for a “traditional community” of the “Gemeinschaft” type. (reference to the “ideal past” of the shepherd
farm).
3) border making – a strategy through which the local people keep the notion of “belonging together”
1
See f. e. Surmiak-Domańska, K. , 2003. Hańba z trzydziestu kwiatków. Wysokie obcasy 25. 10. 2003. Available from<http://kobieta.
gazeta.pl/wysokie-obcasy/0,0.html>

72

Eva Kočárková

and, at the same time, a mechanism with the help of which this “speciﬁc cultural diﬀerence” is explained.
This mechanism is used in folklorist debates as well as in native narrations about the “local particularity,
uniqueness, and inimitable diﬀerence” of the “surviving” costumes, songs, dances, musical instruments,
food, or “folk” customs in the region.
4) ability to represent – the native discourse includes the possibility to “show oﬀ in front of visitors”,
“to show one’s own regional culture” “preserved” in local museums, galleries, creative workshops of the
“folk craftsmen”, or in open-air museums of the “traditional local building skills”. The artefacts of the “folk
regional culture” document the “artistic skills of the people” (documenting, for example, the “cultural
peculiarity of Poland”).
5) historization (or better, timelessness). “We always did it like this”, “from the beginning of time”, “we
were taught by our ancestors.” Through this approach, the “authenticity” and the ever-existing coherence
of the “regional culture” belong to its local bearers.
6) singling out of the artefacts of “folk culture” as representatives of the “exclusiveness of the regional
art” within the context of regional museums and museums of “regional art”.
7) oﬃcialization, institutionalization – through authorities, which approve the criteria of locally
produced art, and (within a museum presentation or through the unifying role of oﬃcial associations
and local folklore groups) through “grassroot” activities of local people, rooting from the initiative and
enthusiasm of amateur agents. Yet often, these are used for professional interests of the experts, dealers
of traditional folk art, or else, as a proof of the “living existence of authentic local culture” within the
arguments of local government.
The individual discourses and practices are linked in the region through the agents; they inﬂuence
one another and together help to create an image of a “speciﬁc cultural unity” of the region, adopted by
the media. Within the frame of folklorism, the “speciﬁc regional culture” is presented as an “authentic
folk expression”. These “accomplished” images are further taken over and introduced in the media, which
has a feed-back inﬂuence on the “local knowledge” of native people about their “regional traditions”.
These activities thus help to establish that which is maintained in local memory as a “shared image of the
region”.
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The passage of a cigarette package: a border crossing observation
Zuzana Novotná - Petr Gibas - Štěpán Ripka
This text, based on a short ﬁeld work experience at the Jahodin border crossing on the Ukrainian-Polish
border, tries to describe the ways in which goods, particularly cigarettes and alcohol, are smuggled from Ukraine
to Poland. The authors try to present cigarette smuggling as an everyday drama, where smugglers, border oﬃcers,
passports, cigarette packs, hiding places in buses, bus drivers, and other factors play their role. What is the sense
of all the observed practices? What kind of situation and practices they create, and why? How is it possible that
cigarettes are still being smuggled at the Ukrainian-Polish border? The authors suggest that there is a certain
amount of balance established and is being re-established in the interplay of smugglers, quality and quantity of
the smuggled goods, and quality and quantity of border control. This balance allows cigarettes to be smuggled
only in a certain amount and does not, on the other hand, allow smuggling of other, more dangerous, goods. The
question of a national character of smuggling is also addressed.

Introduction
In this paper we would like to present our experience with crossing borders between non-EU and EU
areas, particularly with the situation at the border between Ukraine and Poland. Two of us spent about
four days in the summer of 2005 on the “Jahodin” border crossing observing what was going on there
and then crossed the border into Poland. The third member of this observation team crossed the same
border twice in the summer of 2006, observing practices of smuggling. Although these two experiences
are very similar, in the text they are diﬀerentiated by font – the 2006 experience is written in italics, the
2005 is in normal type.
The text itself is divided into four parts, dealing with a bus journey to the border, a description of the
surroundings of the border crossing, a customs check, and what happened afterwards. A brief conclusion
is added.
This text has no ambition to be a
theoretically based interpretation. Its
aim is more moderate – it wants to
describe what it means to cross the
border in Jahodin and what it looks
like. This paper consists mainly of
descriptions, some general ideas are
oﬀered in the conclusion.

From Kovel to Jahodin: a bus
journey
Z&P: Our observation started at
Kovel, particularly the bus terminal
in Kovel, a town in North-western
Ukraine, from where international
buses depart. The ﬁrst task we were to
deal with was to buy a ticket. We were
easily noticed as being three foreigners
(for the journey towards border we were

The closest neighbourhood of the crossing adopts the main
characteristics of the road – it is an area of heat, dust, and sand.
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accompanied) travelling in the direction of Ukrainian-Polish border, which is also the border between
EU and non-EU parts of Europe, because this was something not very common at the bus terminal in
Kovel. There was a woman standing in front of the bus that we wanted to get on - she was checking
tickets. Nothing strange, one may say, but almost nobody went on board. Groups of people were sitting
or standing outside the bus. Our way of coping with such a situation was to buy a ticket before the bus
leaves. After a few minutes spent in a neighbouring building full of ticket counters, with only one of them
dedicated to international tickets, we partly succeeded. The problem was you could not buy a ticket for
a journey only to the border crossing, where we wanted to get oﬀ, so you had to pay the whole price. We
went out, holding our tickets, when somebody advised us we could have bought tickets directly from the
driver. The ticket agent was so kind to take our tickets back with an oﬀer to try to resell them to someone
who would want to take the same bus to Poland. All native and knowledgeable passengers waited until
the woman checking tickets (she was probably an employee of the bus terminal) left and then they simply
bought tickets from the driver, which, apparently, made him happy. And so we did it the same way. The
one of us who kept his ticket (he was travelling to Poland so he did not want to return it and then buy
another one for the same destination) wasn’t welcomed in the same way as us, who wanted to buy a ticket
from the driver.
This story, which seems to have nothing to do with our topic, is here just to show that local people are
smart not only in matters of cross border smuggling, which will be described bellow. A sort of peer-to-peer
circulation of money with no real need of any institutional control takes place even at the bus terminal
in Kovel.
S: I arrived at Kovel, the last city in Ukraine before the Polish border. After spending two hours with HareKrsna boy who wanted to practice his English and to be friend with me, I boarded the bus Kovel-Chelm. The
temperature inside was reaching around forty degrees; the bus could be thirty to forty years old and unclean,
though it rode well. First, the driver: tall, middle aged, swarthy man with moustache and basketball vest.
Behind the driver there sits the oldest passenger – a decent man with a long-sleeve shirt, longer hair, long
trousers, and glasses. The women present are from thirty-ﬁve to ﬁfty years old. Other male passengers are two
young guys – twenty to twenty-ﬁve years old...
...The cigarettes are everywhere – people in the bus do not hide them from my view; instead, the majority
of passengers are unpacking the cartons and re-packing single packs with black Scotch tape into ﬁve-pack lines.
This is a preparation for what is going to come. However, some of the people get on the bus with ready-made
packages. Every person, except the bus driver and a man sitting behind him, has about ten cartons with him.
First I thought I would take the bus only to the border but after arriving at the last stop before the border, I
decided to make the whole route with the people. So I had to go and buy a ticket. A young man approached me
at the ticket oﬃce and bought the ticket for me (but with my money). To return the favour to him, I promised
to take eight packs of cigarettes for him on the bus – with my two, I had already have, that would be ten packs
that I am allowed to possess when crossing the border.
Z&P: To start the story of goods being transported hidden everywhere across the border, we have to
mention once again the situation at the bus station. This is because the station is the place where all the
people concerned start their mission. As we have already said, we had a lot to do before our departure but
we had to notice that small groups of people were hanging around the bus. From time to time, they undid
some parts of the bus, stuﬀed some goods in the uncovered space, and put those undone parts back. This
was done with the front lights of the bus, with the radiator grille, with the fuel tank cover. And probably
some other places that we haven’t noticed. Some already prepared packets of cigarettes were stuck in
mudguards just above the wheels. To our eyes, it was quite a strange view to see a woman with her arm
completely pushed inside the bus body.
We should admit that we were a little bit embarrassed at that moment because of the story with the
tickets and our aim to get oﬀ just before the border crossing where there was no oﬃcial bus station. As we
were sitting in the bus, the ordinary cross-border bus atmosphere was all around us. About ten locals were
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sharing their apparently daily routine with us. Everybody seemed to be in a good mood. They were all
chattering, laughing, and casually preparing goods to be transported across the border. All of them were
women with only one exception, a man, whom we later considered to be the most technically equipped
“smuggler”. The goods were prepared for the crossing by repacking cigarette cartons into packets of
various shapes, that would best ﬁt in holes and hiding spaces inside and outside the bus. These newly
packed packages were ﬁxed with a tape or stuﬀed in lady tights. Their outer layer was in each case some
black sock or a stocking to make them less visible in their hiding places.
S: Back in the bus, the passengers have already re-packed the cigarettes and now are stuﬃng them into
diﬀerent places. One good place to hide (them) is the air-conditioning system, which does not have regular vents
above every two seats but instead has holes, so that cigarettes can be hidden in it. Thin wooden sticks or wires
are stored next to the holes – they are used as a means to hide well the goods and later to retrieve them. These
sticks stay in the bus; they are a part of the regular equipment. Seats are another good hiding place – regular
bus seats are screwed in so they cannot be unplugged from the metal construction. But these seats are diﬀerent
– they can be removed, stuﬀed with cigarettes and put back in their place. The only problem with the seats is
that the plastic foam used as a ﬁlling, which was removed to make space for the cigarettes, now falls to the ﬂoor
of the bus. But there is also a small broom as an indispensable equipment of the bus and somebody is always
sweeping the garbage. Sweeping is not gendered – a fat man sitting in front of me swept after ﬁnishing stuﬃng
his goods. The sweeping is done many times during the ride to the border because the seat ﬁlling keeps falling
down. As I suppose, the less ﬁlling is found on the ﬂoor of the bus by border control, the lesser is the suspicion
about smuggling. Wherever one sits, something is pinching his back. As I said, cigarettes are everywhere.
Distribution of the seats and air-conditioning holes looks regular; later, I realize that some people have their
own places and the rest is distributed to others according to the money they paid to the bus driver and Ukrainian
border police. When leaving Kovel, another young man came into the bus, hailed the people sitting at the front,
and started arguing with a fat boy about his storage place – he had paid for it! The newcomer had his cigarettes
pre-packed...
People here seem to know each other quite well. After the work is ﬁnished, a group of four youngsters
dismantles backrests of two seats, sits around them and starts playing a card game. The rest of the passengers do
not speak much; they are more likely staring into nowhere or still packing. Some had everything ready before we
left Kovel, others still glue the packs together and stuﬀ them somewhere. Sweeping is done continuously, as other
packs are stuﬀed into the seats and also as the bus bumps on the broken road, the seat ﬁlling keeps falling. Once,
the bus even stops only for the sweeper to get rid of the swept garbage out of the back bus doors.
Before arrival at the Ukrainian
border-check, I was told that the smugglers
themselves do not sell cigarettes directly to
local Poles; it is local Polish dealers who
are buying cigarettes from them. My
ﬁrst informant takes the bus crossing the
border every two days. That makes him
enough money to live on but it is no great
business; only a substitute for employment
as there is not enough work in that part
of Ukraine.

Great huddles of cellophane covers

Z&P: After some ten or twenty
minutes spent by repacking and
chattering on many informal topics,
the bus stops. In fact it stops literally in
ﬁelds. There were some bushes nearby
– an ideal place for a toilet break. When
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women and men (including the two bus drivers) had ﬁnished their business, we could continue our
journey. Nothing strange, one may say, but this kind of business was a bit interesting. Besides the above
mentioned, the temporary inhabitants of the bus had to go on with their main goal, i.e. to hide as many
goods in the bus as possible. This bus stop was an opportunity to get rid of all leftovers after the repacking;
between the bushes it was quite obvious that this wasn’t the ﬁrst time the bus has stopped there, as there
were great huddles of cellophane covers. One man used this occasion for ﬁnding a stick to attach to a wire
which he already possessed, to create a means for pushing packages deep inside the bus. Then he simply
threw that stick away for it not to be found by the border control; then it would be probably too simple
for them to ﬁnd the hidden goods. Leaving all unneeded rubbish in the woods, we were approaching the
border. Then the ideal time came to start placing the rest of black packages in their places. Between the
seat and the side of the bus, behind the curtains stuck on the windows, above the seats spread in many
shopping bags among ordinary things one would expect in that shelf. Just before the great adventure
for us and the least pleasant part of their daily routine should begin, just before the border crossing, we
had to stop our observation as we wanted to stay a few days at the border area. In fact, nobody on board
except us understood this intention; they couldn’t believe that anybody would want to get oﬀ in such a
non-place, where there was nothing except for one petrol station. The “crew” of the bus was unhappy
about it – two people are two packages of “norma” – the norm, the amount of cigarettes (one carton plus
one package) and alcohol (one litre of spirit) one was allowed to carry across the border. They distributed
these “normas” to anybody not carrying the limit. Quite interesting was that these packages were easily
recognisable because they were placed in shopping bags, usually of white colour.

Jahodin: a place on the edge
The road which leads to the “Jahodin”
border crossing is a real artery of the
place. This street is the main line along
which all important things happen.
The goods move slowly from one side
of the border to the other by this only
way. The border crossing is placed in a
sleepy landscape where the horizon is
a nearby all-encompassing forest. The
closest neighbourhood of the crossing
adopts the main characteristics of the
road – it is an area of heat, dust, and
sand. The main focal point of this
area, except for the crossing itself, is a
The place where old fridges brought from Poland are stored in petrol station and nearby kiosks where
you can buy cigarettes and alcohol and
a large heap.
where you can insure your car.
Next to the petrol station, there is a
cluster of about ﬁve wooden houses with thatched or iron-plate roof reminding of a former village cut
through by the road leading to Poland. Here is a place where old fridges brought from Poland one by one
on car roofs are stored in a large heap waiting to be carried away. Farther from here, there is a small village
surrounded by meadows where cows graze. Neither you can see the border crossing from there nor can
you feel the presence of the dividing line between Ukraine and EU.
The border line threads through the nearby forest. You cannot see it and without knowing where it is,
there is no way to localize it visually because the village is encompassed by forests and the forest lines do
not follow the border line. The border line is then somehow invisible; nevertheless, it strongly inﬂuences
the spatial knowledge of village inhabitants. Toward the west, there is a real end of the world for many
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of them; they have never even tried to cross the border, they have never seen the space behind, they have
never been farther west than where they are living. The border is impermeable – rather mentally than
truly – for them.
The border is not visible itself but it visualises itself by its spatial and social consequences. In other
words, custom oﬃcers sometimes pass through the village, and, due to their nearby presence, there could
be a shop open in the village. Because of the custom oﬃcers’ higher salaries, the shop has higher prices
and many local people cannot aﬀord to shop there.
The presence of the shop in the village, which is not common in such small Ukrainian villages, is a kind
of materialisation of the nearby presence of the border. However, there is a place, half way from the village
to the petrol station, where local borderland situation is more clearly materialised in a service building of
a parking lot reserved for camions destined for a custom check. This building could serve as a metaphor
for the whole situation of impermeability, hostility, and foreignness that are imposed on the locals by the
presence of the border. The two regions
on both sides of the border are not so
diﬀerent, but the Polish region looks
from the Ukrainian side like something
defended and desirable as well as
something that we cannot aﬀord and
that is so diﬀerent and alien.
The coloured building with “severe”,
darkly tinted windows, fenced in with
a high barbed wire fence, represents
another world, organised and
technically developed, put in contrast
with the local state of some kind of
formlessness. It is a materialisation and
visualisation of an image of the “other
side”, which a local village inhabitant
cannot easily compare with reality of
the other side.
The bus driver is waiting in a queue at the custom check.

The Border: a custom check
S: From my previous year’s interviews, I was informed that nobody is responsible for the smuggled goods
that are found in the bus – neither the driver nor the passengers. The goods are just conﬁscated without further
prosecution of the smugglers.
However, my informant was afraid of consequences of smuggling across the state border. According to her,
when one is found to smuggle, she can be arrested for three days and then deported back to Ukraine. That person
also looses her visa, and therefore looses her livelihood.
In Lvov, the capital of western Ukraine, I lost my immigration card when buying a cover for my passport.
Tourists from countries requiring visas to enter Ukraine are given this card when entering the country and
are to give it back when leaving, so that the amount of time spent in Ukraine can be checked. From previous
experience, the immigration card seemed to me an important thing that should not be lost, so I am a little afraid
of what is going to happen.
The ﬁrst border-check on the Ukrainian side is the “ecological control”. It’s only a brief check of passports and
all the passengers stay in the bus. After that, the bus stops and we are allowed to disembark for a smoking or toilet
break. I went to try the toilet and do not recommend it. The second check is at the custom-house. Everybody,
except the bus driver and an old man, leaves the bus and goes to the custom-house. A blond woman who had
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collected money from the passengers during the ride from Kovel goes somewhere else. I leave with the majority of
the passengers and I am a little afraid because I left my backpack with my camera in the bus while everyone else
has his entire luggage with him. We go to a house equipped with an x-ray box and some other machines. None
of them appears to be working. There are two counters (with nobody behind them) in a second room and we
are to wait there. All passengers look relaxed, they make jokes, they pretend to push some control buttons inside
the counter and put on a hat that some custom oﬃcer left there. I ask whether there would be any problem at
this crossing and an old gold-toothed lady tells me “no” - shows gesture of money - and says that their crossing is
pre-paid (possibly by the blond woman who did not leave the bus with the others). After some twenty-minute
wait, our bus that was standing next to the custom-house moves, and, shortly after, a custom oﬃcer comes to
the counter.
The passengers seem to know the oﬃcer, they chat with him during the computer passport check. When my
turn comes, there is a problem – the immigration card. I am trying to make it look like I am searching for it in
my wallet and later in my backpack that I took from the bus. Later, the oﬃcer calls me to the car-counter where
another one sits. I tell him that I did not ﬁnd the card. The oﬃcer asks me how much I have with me and I say
twenty hrivna. That is also the amount he asks me to give him afterwards, with no shame and with his colleague
sitting next to him. I am pretending to continue looking for it inside my backpack and, after few minutes, the
oﬃcer decides to leave me alone and let me cross.
Coming back to the bus, I apologize to the driver and passengers for the delay and sit down. We crossed from
the Ukrainian to the Polish side. Follows a short stop at a duty-free shop where some of the passengers buy alcohol
and cigarettes that are later given to the bus driver.
The Poles are said to be incorruptible – they only sometimes take some cigarettes for themselves, according to
one informant.
Z&P: Our experience continued after some four days spent in the area of the border crossing. On our
way to Poland, we had to catch a bus on its way to the border. There was no bus stop, and usually there
were no passengers getting on the bus just in the border area. So bus drivers were a bit curious about
us. They were asking us what we were doing there. Our response that we were interested in the border
didn’t seem to satisfy them, in fact, it made them laugh. This situation wasn’t very pleasant for us, but
we were happy that they would take us across. We boarded the bus and approached the borderline. The
border looks like a large restricted area, closed to pedestrians; you can cross the border at this particular
place only by car, bus or train. Our bus did not have to wait in a car queue before the ﬁrst border fence
on the Ukrainian side. This time saving made us happy, but we realised later that going by bus is not the
quickest way to cross the border – we did not know that we would spend about six hours on a road some
six kilometres long.
At the Ukrainian border we underwent quite a normal and quick passport check. It was without much
stress or problems. It looked like it would be a very simple job to transfer goods from one side to the other,
but the tougher part was still to come.
S: Poles are much better equipped for the inspection – a lady custom oﬃcer comes to the bus with a computer
for checking passports. She has rather short black hair, very formal uniform, and at ﬁrst sight it is diﬃcult to
discern if it is a woman or not - the very light smell of her perfume can be the clue. She checks all passports,
sometimes tells a passenger that he should not do shopping but tourism if he has a tourist visa.
Then we leave the bus for the Polish custom-house. It is much cleaner than the Ukrainian one and it is also
fully air-conditioned. They also have a big x-ray machine but do not use it; the only machine that we have to
pass through is a metal detector frame. There is a waiting period until one gets through the frame and puts his
luggage on a glass table. Another female oﬃcer comes and searches (not very actively, I have to say) our luggage
while asking what we have inside. My control goes very smoothly compared with other passengers – it is enough
that I say what I possess - the oﬃcer does not search inside my backpack.
Meanwhile, the bus leaves for inspection. We are waiting some forty minutes until it’s done while a group of
youngsters is playing cards. When the bus comes, we go to the doors, which are still closed, and wait there. After
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a few minutes of waiting and having the
chance to ﬁnally use a clean toilet, we get
back to the bus.
Z&P: We crossed the border-bridge
over the border-river and our bus
stopped in a queue of four other buses
in front of us. How long could it take
to check some 40 people in four buses
- about forty minutes, maybe hour
and a half? We have spent there a bit
more, more than four hours. And we
weren’t the slowest - as far as I know,
it is not unusual to spend there more
than ﬁve hours. For us, as observers, it
was a great opportunity to see what the
routine at the border is about, even if
it wasn’t the greatest way to spend time
Group of young smugglers playing cards at the Polish customas the temperature in the bus was rising check.
with each minute of parking in the
sunshine.
All the curtains were closed in order to make activities inside the bus invisible from the outside. Dark
interior, high temperature and no information about forthcoming events create a great ambience while
waiting for entrance into the European Union. You are imprisoned in a great can or you stay near it, as you
are not allowed to cross the white line drawn on the road and the pavement before the passport control
is ﬁnished. What a pity that all refreshment possibilities as well as toilets are located behind this line. In
fact, rules are strictly enforced, but they are not written anywhere, so you can cross the line without any
problems and without a notion that you are doing anything wrong until you are seen by one of the guards,
who is then shouting at you, on most occasions in a language you do not understand. Letting this guard
know that you are not a Ukrainian citizen, changes his behaviour slightly in such a manner, that he calms
down a bit and is so kind, that he lets you go to a toilet with his permission. And he also explains to you
that it is forbidden to cross that white line (which everyone is crossing when he isn’t looking).
The reason why everybody is crossing this line is that, except for a physical need, it’s an opportunity
to see what is happening around a building where the forthcoming control is going to take place. This
enables the smugglers to get some information about how the control will be like. They talk to passengers
(= smugglers) from other busses and count the probability of thorough search of our bus. They also
investigate who is inspecting that day and whether there is any chance to get some goods through the
control. In the beginning, our bus-mates had good news; the buses in front of us were thoroughly inspected
so we had a good chance of going through without any big problems. What a surprise it would be if that
day all the buses were thoroughly checked. The restlessness in our bus was rising.
Another good reason to get out of the bus and cross the line was that plenty of hiding places for
cigarette cartons were available near the control building. Women from our bus hid their cigarettes behind
the telephone box, in dustbins, in the pole of a streetlamp, and maybe somewhere else. These little walks
were camouﬂaged as having to make a call from a telephone box; one woman even borrowed a phone
card from another woman in order not to be suspected of doing something unusual in case she was asked
what she was doing.
Except for above mentioned black cigarette packages, this woman was also equipped with special
plastic bottles. She had six two-litre plastic bottles ﬁlled with liquids you could not see anything through,
particularly milk and some dark red fruit juice. But there was something strange about those bottles:
the liquid was leaking out. It was because they were cut in the middle and taped together again with a
transparent tape. Inside, a glass bottle of vodka was inserted, wrapped in a plastic bag, and then milk
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or juice was poured in. Another great hiding place, one may think; but how does this go together with
European restrictions on any uncertiﬁed agricultural products crossing the border? We do not have any
sensible idea. We are only sure that it was worth the eﬀort to pack some bottles of vodka this way even
though, this woman told me, oﬃcers know this hiding place very well. She made the trip several times
during the waiting time and threw these bottles into the dustbins. We had thought that she was trying
to get rid of them, in order not to be found with such things. Later we have realised that it was a tactic,
mentioned above as well, just to hide them during the personal control.
After those never-ending hours in the sun-heated area, a passport control began. A woman oﬃcer
wearing green uniform got on board and, with some clever device, she went from one person to another,
checking passports with that machine. It was like a great theatre act. She asked each passenger (except
for us – the only holders of non-Ukrainian passport) in Polish: Where are you going? The response was
each time as well in Polish: Shopping. Then the oﬃcer checked the amount of money you are obliged to
have with you when travelling to the EU. Everybody had exactly the amount needed prepared in a special
packet. This must have been the amount with which they travel each time. All the passports were full of
visas. I would call this an absurd drama.
When we were checked, we were allowed to cross the white line along with the bus. This had been
just the immigration control. Some more minutes of waiting were followed by a personal control which
was a part of customs check. We had to enter the inspection room with all our luggage. The bus left for a
garage to be checked as well. In the inspection room, we had to pass through an x-ray frame, which was
not on, and then show our luggage at the desk to an oﬃcer in a green uniform. She asked us what we
had inside, had a quick look, and let us go. Oﬃcers felt people’s bags to determine if they contained glass
bottles. We have noticed some conversation about shoes. The oﬃcers were talking together, whether they
(the bus passengers) were carrying shoes. This was a part of a joke; it was known that one hiding place for
smuggled goods was the shoebox.
The last part of this control was that one of the women passengers had to sign a paper that she was
thoroughly checked. The point is that, in fact, she was not searched at all - she showed us later plenty
of cigarettes she had on her. She had it in her sleeves; she had it behind a belt of her jeans and in both
trouser-legs.
Because we have forgotten our “normas” in the bus, “normas” we promised one woman to take them
through for her, we asked if we could go get them and, with permission, we went out from the locked
room we were waiting in to the garage where our bus was being checked. There were our two bus drivers
familiarly chatting with two customs oﬃcers, there was a third customs oﬃcer under the bus checking
the chassis with a torch. They asked us what we were doing there. We replied that we had forgotten our
things there. Our reply made them laugh. We got on the bus and took our plastic bags with vodka and
cigarettes. Above the seats there were some other plastic bags probably with other “normas” but nobody
took any notice of them. We were curious if the customs oﬃcers would ﬁnd the carton of cigarettes,
which the second bus driver jammed between the seat and backrest of his chair. As we found out later, the
carton rested in its place, untouched.
After we came back to the inspection room, we had to wait there for another half an hour till our bus
would be checked. The mood among the smuggling ladies was loose and relaxed, they were chatting (also
with us) ignoring the presence of customs oﬃcers. Silence fell suddenly when another customs oﬃcer
wearing a black uniform came in; the ladies became nervous and they only whispered to each other. The
black uniform only asked another oﬃcer something and then left. You could feel in that moment a great
relief – we were curious about him and one lady told us that there were two kinds of customs oﬃcers;
the regular kind, wearing a green uniform, and special oﬃcers wearing a black uniform who performed
personal inspections with a much bigger attention - they were more meticulous, more dutiful, and thus
so much more dangerous.
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Poland: a catharsis
Everybody is now much livelier than
before the Polish inspection. Just after
entering the bus, everybody starts to
retrieve his hidden goods. But we are still
in the customs area and there is still one
more check to go. A lady from the back
of the bus whispers loudly, “an oﬃcer is
coming,” so everybody hides again his
cigarettes, only now at the seat next to
him. The oﬃcer comes to the bus, takes a
paper from the driver and goes out to open
a barrier.
A stir comes; everybody is running
around in the bus, drawing cigarettes
from everywhere. People are counting
Back in the bus, the smugglers are looking at what remained
their stuﬀ, make some redistribution, and hidden after the inspection.
collect more money that is given, together
with alcohol and cigarettes, to the bus
driver and the old man.
One woman gets oﬀ the bus right after the border crossing. More passengers leave on the way to the ﬁrst big
Polish town – Chelm, others leave in the industrial zone in Chelm and only a small number of them continue
to Lublin, a bigger town, some thirty more kilometers to the west.

Take 2
Next day, after spending a night in Chelm, crossing back the border, eating at the Ukrainian side and doing
some shopping, I get on another bus. This one has no air-conditioning but there is another hiding place – the
ﬂoor carpet under which a lot of cigarettes can be put.
The situation is very similar; we only do not need to leave the bus at the Ukrainian border.
The bus is full of women, except for the driver (Pole) and me. Of the women inside the bus, only two are
concerned with cigarette smuggling. The older of them has already been smuggling for 11 years; although she
used to work, she took days oﬀ to smuggle. The younger one (26) has been smuggling for two years. As for the
hiding places, the two ladies have the entire bus for themselves and they came with a lot of goods. On the Polish
side, the bus inspection is done and afterwards, the bus driver informs us that the custom oﬃcers found eighty
packs of cigarettes in the bus. However, the old lady is not surprised or angry: the ride will still pay. On a carton
of cigarettes, some twenty hrivna (around four Euro) can be made.
Suggested ideas (a very informal conclusion)

Where is the point of all that you have read, you may ask. Well, let us point out some interesting
moments of our stories and let’s think about them a little. The question we would expect you to raise after
reading all that is: Why? Why do they do that? Particularly, why do the smugglers bother hiding all their
stuﬀ when it can be so easily discovered if the custom oﬃcers would decide to ﬁnd it? Why the custom
oﬃcers do not ﬁnd everything when they must know all the hiding places pretty well, as they are the same
day after day for months and years?
First, we should make clear the smuggler’s reasons for doing such a job. According to our experience,
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smugglers are people from those parts of Ukraine, which are very poor and in which it is very tough
task to ﬁnd a job. These parts of Ukraine are very far from any local centres and, apart from agricultural
production, which can hardly satisfy the needs of farmers, the only thing local people can beneﬁt from
is their location near the border. As if the border was their commodity. In our interviews we were even
told by local people that the only thing they have is the border, so the border and, particularly, the border
crossing, is considered as a potential source of work opportunities by local people as well. But whereas
the number of conventional job oﬀers is limited, local people are looking for other ways of beneﬁting
from the presence of the border crossing in their region1. So whereas the smuggling (now we mean the
small-scale smuggling performed by individuals – see above) is a local matter on one side, on the other
hand it is quite a widespread activity. There are local smugglers trying to gain as much as possible from
their location on one side and the whole smuggling trade enabled by global conditions on the other side
(particularly a situation of demand and supply on a larger scale than can be realized in just the area where
the local smugglers come from).
(One striking thing about the smuggling of cigarettes inside buses at the Polish-Ukrainian border is its
highly national character – the only smugglers that we saw were Ukrainians. Why don’t the EU inlanders
(and Poles from around the border) do not smuggle across the border if it is so much simpler for them
to cross it? We do not think this can be fully explained by a better economic situation of eastern Poles
compared to western Ukrainians. We see two additional reasons for Ukrainian monopoly on smuggling
cigarettes in the buses.
The buses we were riding were all Ukrainian (one had a Polish driver but he rode for an Ukrainian
company and the bus worked as all the other buses – i.e. it was used for passenger transport only on the
Ukrainian side. On the Polish side, it rode with no passengers except for the smugglers). It means that
the only real purpose of the bus when it crosses the border is smuggling. This can be supported by the
fact that since the bus station in Chelm, the ﬁrst Polish city on the bus route, raised the fees for entering
buses, the Ukrainian company just stopped going to the bus station. One can ask the driver to let him oﬀ
near the town centre but that means half an hour walk through the industrial zone in Chelm. No normal
passenger would accept walking so far to city centre from the bus station. Seen from this point of view, the
Ukrainian bus enters Poland and EU in order to subvert the Polish economy. The bus itself is national, it
is a Ukrainian bus and it would be used only by Ukrainian smugglers; the Poles do not want nor can use
it for smuggling.
The bi-national juridical practise could be the second reason for the national disparity. The only thing
that can happen to a Ukrainian smuggler if he is caught smuggling by the Polish customs, is a deportation
from Poland and a cancellation of his visa. This means the smuggler loses his job – without a visa he
cannot cross the border. But there are no further consequences for him. If an EU citizen were caught
smuggling by the Polish customs, he would be accused of a crime and prosecuted in the EU. He has more
to lose by smuggling, its risk is too high, and the money that he can earn by smuggling is not worth it.)
When we look closer on the ways how smuggling is being done, we can try to solve the puzzle of hiding
and ﬁnding goods by smugglers and oﬃcers. Our view is the following: Smugglers simply must try to hide
all their goods, otherwise they would be conﬁscated and they would have nothing to live from. Custom
oﬃcers must try to ﬁnd as many goods as possible simply because it is their task, they are being paid
for inspecting coaches and people who cross the border, and they can not aﬀord to do their job wrong,
otherwise they would probably be ﬁred soon. What results is a very interesting and a little bit entangled
process of hiding and ﬁnding. We were not able to create a clear metaphor for this process, which would
show us all the aspects which enable this process to run. We will try to mention some implications which
we think are important for this matter.
We ﬁnd it possible for oﬃcers to search the coaches and people so thoroughly that they will ﬁnd all the
goods which were intended to be smuggled across the border. Oﬃcers can probably very easily identify a
1

E.g. many local people (especially elderly women) sell refreshments to waiting drivers.
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person who is attempting to smuggle, they have ample daily experience that they simply must recognise
certain things at the ﬁrst sight. Smugglers are usually Ukrainian citizens with their passports full of
tourist visas, with well prepared amount of money needed to enter the European Union, and with quite
stereotypic formal reasons for going abroad, shopping usually. It would be hard to believe that oﬃcers and
smugglers do not know each other personally quite well, as they meet each other very often. Oﬃcers know
all the hiding places pretty well, even smugglers know, that their hiding places are no secret.
The disadvantage of these thorough checks would be their time-consumption. There must be probably
some level of border permeability tolerated; it is hard to imagine that there might be even longer waiting
times for crossing the border than there are nowadays. Maybe there are some rules for the oﬃcers about
the maximum length of time needed for crossing the border. However, we are sure that this aspect is being
monitored or at least considered important, as it was presented to us, as oﬃcial visitors to the border
crossing, that the waiting time is shorter now than it used to be and our host stated the waiting time
as one of the main indicators of the border crossing performance (we guess that there is a tendency to
underestimate waiting times because the ﬁgures he told us diﬀered from our previous experience, as the
oﬃcial waiting times were shorter).
Even though it is their duty to search for smuggled cigarettes and alcohol, it is probably not the most
dangerous thing, which threatens them. There are probably more serious crimes that happen on the
border crossing, which they should pay more attention to. We are now not trying to say that oﬃcers do
not care for low scale smuggling; we are just comparing incomparable things, when we consider that
there could be someone trying to pass through the control with weapons, explosives, or drugs at the same
moment. There are also trucks full of goods, which can carry much bigger amount of contraband than
one person with a few pieces of hand luggage. Even though the oﬃcial statement from the head oﬃcer is
that there is no contraband passing the border and that they do not diﬀerentiate between a few packages
of cigarettes and weapons (his reason for this statement was that “if it was a package of cigarettes what
passed through today, it could be a weapon or radioactive material tomorrow”), our view is that, in fact,
the oﬃcers are not too thorough when they look for cigarettes or alcohol, as they know that the only thing
they can ﬁnd is alcohol and cigarettes. It is simply not that important if they leave some goods in a coach.
Still, they have to search for it, in order to not to make it too easy to smuggle. Our suggestion is that the
whole process is mainly about balance. There should be some balance between what is conﬁscated, to keep
a certain level of inconvenience for the smugglers, and what is left because of the time sustainability.
Smugglers cannot inﬂuence the trade in the same manner as the oﬃcers can. They can just try not to
be too provocative, not to smuggle too much, and be cautious and shy. Their only aim seems to be not to
disrupt the fragile balance and to play well their roles in the negotiation and maintenance of this balance.
It is like a game, everybody knows the rules, and if you know how to play this game, you can beneﬁt from
it. The beneﬁts for smugglers are quite clear. The beneﬁts for oﬃcers are a little bit more blurred; e.g. it
can be the lesser eﬀort they have to exert when on duty, as they looked quite bored when searching for the
hidden goods. So the most essential rule for this “border game” seems to be: Do not tip the balance!
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This book addresses three questions about state borders: How historically
established must the borders be in order to have influence? How homogeneous
– encapsulated by state borders – are national cultures in character? How does
one account for the changing regulatory capacity of transnational ties in the
contemporary world? The issue we raise in the book is how state borders and
borderlands act and how they become taken-for-granted, how they perform, how
they are negotiated, discussed, invented, and/or, at the same time, how they are
undermined, dismantled, de-constructed, and bridged over. In three thematic
chapters – power of / at the borders, borderland memories, and borderland cultures –
we present case studies from Polish-Belarusian, Polish-Ukrainian, Czech-German,
and Czech-Polish-Slovak borders.

